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XXVII
AN-NAML

_ IN TRGDUCTIGN
Name
The Siicah takes its ngrpe from the phrase wad-in-name! which

0eCurs in verse [, implying that it i a Stirah in which the story of An-
Naml (the Ant) has been refated. : '

Period of Revelation

The subject-matter and the style bear full resemblance with the
Sirahs of the middie Makkzn period and this is supported by traditjons
as well. According to Ibn ‘Abbis and Jabir bin Zaid, “First the Sfrah
Ash-Shu‘arda’ was sent down, then the Strab An-Namj and then Al-

Qagas.™ S i
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Theme and Topics

The Surah comsists of two discourses, the first from the
beginning of the Sarah to the end of verse 58, am:l the second from verse
59 to the and of the Sirsh.

The theme of the first discourse is that only those people can
benefit from the guidance of the Qur’an and become worthy of the good
promises made in it, who accept the realities which this Book presengs as
the basic ‘redlitics of the universe, and then follow up their belief with
obedience and. submission in their practical lives as well. But the greatest
hindrance for mman to foHow this way is the denial of the Hereafter. For
it makes himn irrespensible, selfish and given te worldly life, which in
~ wrn makes it impossible for him to submit himself before (od and to
accept the moral restrictions on his lusts and desires. After this
mtroduction three types of character have been prescnted.

The first type is characterisad by Pharach and the chiefs of
Thamiid and the rebels of the people of Lot, who were all heedless of
the accountability of the Hereafter and had consequently become the
slaves of the world. These people did not believe even after seeing the
miracles. Rather they turned against those who invited them to goodness
and piety. They persisted in their evil wﬁ}rs which are held in abhorrence
by every sensible person. They did not heed the admonition evan until a
- moment hefore they were overtaken by the scourge of Allah,

The second type of character is of the Prophet Sclomon (peace‘ha
upon him), who had been blessed by God with wealth and kingdom and
grandeur to an extent undreamt of by the chiefs of the disbelievers of
Makkah. Bat, gincé he regarded himself as answerable before God and
had the feeling that whatever he had was only dué to Allah’s bouaty, he
had adﬂpted the attitude of obeisance before Him am:l there was no tinge
of vanity in his character.

~ The third type is of the queen of Sheba, who ruled over a most
. wealthy and well-known people in the history of Arabia. She passcased
all those means of life, which could cause a person to become vain and
conceited. Her wealth and possessions far exceeded the wealth and
possessions of the Quraish. Then she -professed shirk, which was not
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only an ancestral way of life with her, but she had to follow it in order
to maintain her position as a ryler. Therefore, it was mueh more difficult
for her 10 give up skirk and adopt the way of Taubrd than it could be for
4 common musarik. But when the Truth become evident (0 her, nothing
could stop her from accepling it. Her deviation was, in fact, due (o her
being born and brought up in a polytheistic environment and not bevause
of her being a slave to her-usts and desircs. Her conscience was not
devoid of the sense of acc-}uqtabiliry before God.

In the second discourse, at the ouiser, attention has been drawn to
some of the most glaring and visible realities of the universe, and the
disbelievers of Makkah have heen asked oue question after the other to
the effect: “Do these realities testify to the creed of shirk which you are
following, or to-the truth of Taufid to which the Qur’an invires you?”
After this the real malady of the dishelievers has been pointed aut,
saylng, “The thing which has blinded them and made them insensitive to
every glaring reality is their denial of the Hereafter. This same thing has
rendered every matter and affair of life non-serious for them. For, when
according to them, everything has to become dust ultimately, and the
whole struggle of life is purposeless and without an ¢hject before it, the
truth and falsehood arc equal and alike, Therefore, the question whether
one’s system of life is based on the right or wrong foundations, becomes
meaningless for him. "

Butl the discourse, as outiined above, 15 not meant to dissuade the
Prophet and the Muslims from calling the chdurate and hecdless people
0 the way of Zawfrd:itis, in fact, intended 2o arouse them from their
slumber.  That is why in vv. 67-93 certain things have been sajd
‘repeatedly in order to produce in the people a sense of the Hereafter, o
warn them  of the consequences of being heedless of it, and to convipee
them of iis coming, like an gye wimess of sc;merhing* who convinces the
ather person of it, who has not seen it

In conclusion, the real invigation of the Qur'an, that is, the
Imvitation to serve One Allah alone, has been presented in a concise byt
forceful manner, and the people  warned that accepting it would be to
their own advantage and rejecting it to their own disadvantage. For if
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they deferred their faith unti they saw those Signs of God after the

appearance of which they would be left with o choice but to believe and

submit, they should bear in mind the fact that that would be the time of
Judgement and believing then would be of no avail.



\ 519

<l E’E@I" g

- > | By - . f:- . *. Y Ry
?Wﬂ Gt 3 Gﬂ’&%& yEfJ.gLﬂl C‘:::\ L.‘.\Lr:"uuL
CaRsd A 25 59 G305 AR 635 G
® &3 ST 6 sl GV gl

XXVII
"AN-NAML
Verses: 93 _' | Revealed ar Makkah
in the name of Allah, the Merciful, the Comipassionare,

Ta, Sin. These are the verses of the Qur'an and the lucid Book,! 1-4
a guidance and pood news? for those believers who establish the Salsr
and pay the Zakis? and they are the omes who fully believe in the
Ilereafter 4 The fact is that We have made the misdeeds of those who

deny the Hercafier seem [air to them; therefore, they stray about
blindly :

1. Kitzb-{-mubin s thres meanings: (1) This booik presents its teachings -
and iustructions and injunctions Plainly; (2) it distinguishes betwesn the Truth and
faisehood clearly, and (3) its hing a Divine Book is obvious: whosver sludies it

with open cyes wiil realize that it has not been cotiposed and forged by the Holy
Prophet himself.

2. That is, the verses themselves are a “guidance” and “good news™,
hecause they give puidance and convey gorod news in 4 most excellen mapner.

3. That is, “These verses of the (rur'an give guidance and canvey the
good news of a good end only o those people who possess these two qualities; {13}
They should affirm faith, that is, accept the invitation of the Qur'n and the Holy

Prophet Muhammad f{upen whom be Allah's peace and biea;ings}_, believa in One
- .' : '  fComd on pr22
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They are. the ones for whom there i an evil chastisement.© and

in the Hereafter they shall be the worst losers. And (O Muhammad),

YOU are most surely. receiving this Qur’an from the One. Wha is All-
Wise, All-Knowing.?

{Tell them the story of the time) when Moses said 1o the peaple
of his house,® “I have seen z fire: [ may either bring some information
from there or a burning brand so thay YOu may warm voursglves.™?
When he came to it, a voice called ayi: 10 “Blessed is He Who is in the
firc and the one who is around jt. Glorified is Allah, Lord of the
worids. It O Moses, this is [, Allah, the Almighty, the Al-Wise: Just
cast down your staff.” No soomer did Moses see the staff wrilthing ljke
a snake!® than he turned about and fled, without even tocking behind.
"0 Moses, Tear not: the Messengers never feel afraid in My Presence, 13
unless, of course, someone has committed an offence. Then. if aftar
the evil, he changed (his act) into s good one, [ am indeed All-
Forgiving, All-Mercifu] |5 And Just put your hand into your bosom: it
will come. out shining, without any hurt. These (two Signs) are from
ameng the nine Signs {you will take)'® to Pharach and his peapie: they
(&re indeed a very wicked peopie. " |

But when Ouyr ciear Signs came before those pecple, they said,
“This is plain magic.” They rejected those $1gns out of sheer injustice
and vanily, whereas in their hesrt of hearts they were convinced 17 See,
then, whar fate those mischief-makers met,

(On the other hand,} We pave knowiedge to David ang
Solomon,® and they said, “Praisc s for Allah Whe exalted us aboye
many of His believing servants.™!® Apg Solomon succeeded Dayid, 20
and he said, “0) people, we have beep tzughs the speech of the birds 2
and we have been granted all sorts of things.> This is indeed a grear
lavour (of Allsh)." For Solomen were gathered hosts of jinn and men
and birds,’ which were kept under strict discipline. {Once he was

marching in an expedition with them} until when ey came 1o the

villey of the ants, an ant satd, “O ants, get inro your holes lest
Solomon and his hosts should trample you down without even knowing
I.7*% Hearing irs words, Solomon laughed smilingly and said 0 My
t.0rd, restrain me 5o that [ may render thanks 10 Thee for Thy favours

wiich Thou hast bestowad Upen me and my parents, and (enable me) o

36 .

15-19
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do such good works as may please Thee; and admit me, by Thy mercy,
among Thy righteous secrvants. ™20

C_L:-n td. fraon p. 320

God as their only Dedy and Lord, accept the QQur'dn' as the Book of Allah,
#cknowiedge the Holy Prophet as a true Prophet and their Leader, and also adopt
the belief that after this life there is another life, in which man has to rendes his
full account of deeds and be rewarded or punished accordingly. (2) They should
not only profess faith verbally, but should also be mnclined to follow and obey the
Divine Commands practically, and the first indication of this inclination is that they
should establish the Sa/a#¢ and pay the Zakir. The verses of the Qur'an will show
the right way of life only (o fhose people who fulfil these two conditions; they will
explain to them the difference hetween the right and the wrong at every stage on
the way, protect them against the wrong ways at every torn of the way, and bless
thert with the satiafaction that whaiever be the consequences of following the Right
Way in the world, in the Hereafter they will certainly attain the eterpal and
everlasting success and the goodwill of Allah omty through it. For in order o
derivc full benefit from the teaching of a weacher, one has first to have faith in him,
et accept to be his swudent, and then work according o his instructions.
Shnilarly, a patient who wants to be benefited by a doctor has first to accept him as
a physician, and then follow his instructions with regard to - medical dosage,
prevention, ¢ic, Then only he can assure the patient of the desired results.

Some people have interpreted  the words yurtifn-ez-zekic in this verse to
mgan that they should adopt moral purity. But, wherever in the Qur'an the word
td-i-zakat has occurced along - with the word sigEmai-i-sald, it means payment of
the Zafir, which is ilu: second pillar of Islam after the Saldt. Moreover, the Qur'an
has used the word tezaikd for awdopting piety and purity and not sf28” which is
specifically used for the payment of the Zakdr, Tn fact, whai is meant to be
inpressed here is this: To order to benefit fully by the guidance of the Quran, it is
nuperative that one should adopt the attitude of submission and obedience in
practical life as well after the affirmation of the Faith, and the establishment of the
Safdt and (be payment of the Zakdr is the first indicarion thai one has actually
adopted such an attitude. If (here is no such indicatien, it will become obvious thal
one 15 rebellious: he might have acknowledged a ruler as such, but he is not
~inclined to carry out his commands.

4. Although belief in the Hereatter is an article of the Faith, and a believer
will also believe in it along with believing in Faufiid’and the Prophethood, here it
haz been specially mentloned separately in arder to bring out jts unigue
importance. The object is {p impress that for those pecple who do not believe in
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the Hereafler, it iz impossible to follow, even tread, the way taught by the Qur'an.
For the people of this way of thinking naturalty determine their critarion of good
and evil by the resulls that appear, in this world. For them if is M possible to
accept any admonition or guidance which seeks 1o determine the good and evil by
the criterion of the gain and loss in the Herepfter. Such ptaple in the first instance
do uol af all heed the teachings of the Prophets, but if for some reason, they also
get included among the believers, they find it difficult o take even the intiial steps
on the way of the Faith and Islam because of the lack of faith in the Hereafter. For
% 2001 as they will encounter the first simation where the demands of ihe worldly
~ gains and the losses of the Hereafter will pull them in apposite directions, they will
~fresly allow themselves to be pulled towards the worldly gains without caring in
the least for the losses of the Hereafter, even though they may be making all sorts
of claims to be the believers. '

3. That is, “This is God's Law of Nature and the notural logic of human
psychology that when man thinks that the resuls of his life’s struggle are confined
to this world only, when he does not believe in the existence of any court where
his life’s work has to be scrutinized and judged finally for good and evil, and when
he-does not believe in any lifc hereafter when he will be requited strictly in
accordance with the real wordi of his life’s desds, he will inevitably develop in
himself a maierial outlook on #ife, and every kind of conflict betwess: the Truth
and falsehood, good and evil, moeality and immorality, wil! appear utterly
meaningless o him. Then, whatever earns him pleasure and enjoyment, marerial
progress  and prosperity, power and authority, will bé the good for him, no matter
it be any philosophy of life, any way of life and any system of merality. He will
have no concern for truth and reality. His real ambition will he 10 win snecesses
and ¢arn adornments only of this worldly dife, and their pursuit will fead him
astray into every valley. Then, whatever he dues with this object in view. wili be a
thing of beauty for him, and he will regard all those others as foolish, who a+e not
absorbed like him.n seeking the world, and doing anything and everything without
any motal qualm and inhibition.

G. Nothing definite has been said about the form, titne and place of this
“evil chastisement.” For it is imposed in this warld also or different persons and
groups and-‘nations in copntless different ways; a part of it is also experienced by
the wicked when they are about to leave the world; man experiences it also in the
intermediary state between death and Resurrection: and then after Resurrection it
will become endless and everlasting.

7. That is, the things being mentioned in the Qus’an are noc imaginary nor -
are. they based on the presumiptions and opinions of a man, but they are being
revealed by the One Who is ALL-Wise and All-Knowing, Who is perfect tn Wisdom
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and Knowledge, Who has full knowledge of the affairs of His creation and of its

. past and present and future, and Whose Wisdom devises the best schemes for the

reforen and guidance of His servants.

8. This happened at the foot of Mount Tiir when the Prophet Moses (peace
be upon hiny) was travelling along with his family in search of a suitable place forr
selllement, after passing eight o fen years in Madyan (Midian). From Madvan,
whose leriiiory lay on both sides of (he Gulf of ‘Agahah, on the sea-shores of
Arabia and the Sinai Peninsula, he reached (he place called Mt. Sinai and fabal
Mitsz in the southern part of the Peninsula, which at the time of the revelation of
the Qur'an was weil koown as Tidr. (See also Tihe Meaning of Qur'an, Vol, VIII
Ash-Shu'aria’, E.N. 115). The details of this story have already been given in
Surah Ta Ha: 9-24 sbove and will, fillow in Strah Al-Qasas: 29-36 below.

Y. The context shows thal it was a cold wintry night and the Prophet
Maoses was passing through unfamiliar land. Therefore, be said to his family, “Lec
ine 2o and find ont what habitation it is where a fire is alight, and ger some
information about the teavelling routes and the nearby habitations. I shall at least
bring a few embers for you to light a fire and warm yaurse]ves,”

The place where the Prophet Moses had seen a butning bush is sitwated at
apout 5.000 . above sea level at the foot of Mt Tar. Constaniine, the first
Christian Emperor of the Roman Empire, had & church buit in about 3565 A.D.
right at the spot where this event had oceurred. Two hutidred years latzer Emperor
Justinian had & monastery built which included the church bujit by Constantine as
well.. Both the monastery and the church stand even today and are under the
coltral of the manks of the Greek Orthodox Church. Some photographs of it are
Liven on the opposite page.

[0. According to AlQasas: 30, the voice was calling out from a tree,
What one understands from this is this: A sort of a fire was alight on the ground
s the edge of the valley, but neither was anything burning nor any smoke arsing.
In the midst of the fire there stood a lush green (ree from which a voice started
calling out this all of a sudden,

This is a sirange thing which the Prophets of Allak have been
vxperiencing. When the lloly Propher Muhammad {msy Allah’s peace be upon
him) was first blessed with Prophsthood, an Angel appeared before him in the
soliude of the Cave of Hird' and stamed delivering Allah's Message, A similar
thing happened with the Prophet Moses also. A jonmeying person has halied ar a
place. sees a fire ar a distance, approaches it in order to get some information
about the route, or o pick a4 burning ember, and suddenly Allah, Lord of the

- Worlds, the Infaite, the Inconceivable 'E-eing, Sierts  speaking to him. On such
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oceasions, there exists externally as well as within te Prophiets’ own selves an
extraurdinary state which fifle them with the assurance that it is not a jinn or a
satan or an illusion of teir owy fiind, nor are their spnses heing deceived, but it is
the Lord of the universe, ar Iig Angel, who is speaking to them. (For further
explanation, see E,N. 10 of An-Najmy). : :

1. Here the use of the words Sublan-Alsh (glorified s Allah) is meant
0 warn the Propher Moges m this effect: “ Yoy shouid never think that Ailah, Logd
nf the niverse, js Sitting in the tree, or has entered into it, or that Hig ebsolure
Light has concentrated itzelf inen the limited sphere of your sight, oF sume lngua
is functioning in some mouth 1o produce Speech, but it is Allah, Who s Pure and
Free from all such limitations, Who is Himsalr speaking to you.

12, In Sirahs Al-A‘rgf dnd Ash-Shu'aria’, the snake has heea called
thu'ban (a large Serpent) but herc j#dmn, a small stiake, The reason is that i
Physicel size it was a serpent but in movement i Was swift like a snyal| suake, The
sathe thing has been expressed hy fayvasig £33 (a running snake) in Ta Ha: 20,

13. That i5, ®n My Presence there js o danger of any harm to the
Messenger, When I cal] somecne into My Presence to appoint him to the high
office of Prophethood, ) Myzeif become responsible for his safety, Tharefore, the
Mussenger should remgin feariess and confident jp every kind of unusual simation:
it will never harm or huet him in any way

14. This exception cap be contiguous as well as remote. Tn the first case it
will Buply that there can be a genuine cause of fear if the Messenger has
conlitted ap offence; in the second cas2 it will mean: “Nnpe shouid have any
Cause of fear in My Presence, unless, of COUTse, sonmweone has committad an
offence, ™ '

15. That is, “If eveq an nffender repents ang reforms himself and doesg
poud instead  of evil, | will pardon him.™ This implied both & warning and a good
news. The Propher Moses had killed a Coprt inadvertentiy and fled frinn Egypt,
Thizs was an offence 1o which a subtle reference was made. When this offence was
cOmitted un-intentionally by the Prophet Moses, he had miiediately offered
repeutance (o Allah, saying, “Q wy Lord [T have sinped afraInst yseif, su forgive
me. " So, Ak forgave him" there and then, (Al-Cagsas: 16}, Here (he ookl news
of the same forgiveness has been piven him, as if o 58y, "0 Moses, there could be
4 penine cause for vou 1o feei afraid in My Presence, becayse you had committed
an offence, but wheg you have changed the evi| mo good, I haye nothing but
forgiveness and mercy for you. [ have pot cailed you here at this Liing to punish
you, but I am going o send ¥au on a great mission with wonderfy] mtitacles, *
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_ 16. According to Sorah Bani Fsrd'il: 101, the Prophet Moses had been
granted nine clearly visihle Signs, which according 1o the details given in Al-A‘raf
were the - following: (1) The staffs turning into a serpent, (2} the shining hand
when it was drawn out of the armpit, (3) public triwmph over the magicians, {4)
occurrence of a widespread famine in the land as foretnld by the Prophat Moses;
(5) the stortn, (6} the locusts, (7} the incidence of weevils in the grain stores and of
lice among buman beings and animels, (8) the frogs, and (%) thé rain of blood.
(For explanation, see E.N. 43 of Az Zukhrufy.

17 Az mentioned at other places in the Qurtin, whenever a plague befell
Egypt as foretold by the Prophet Moses, Pharaoh would say, “O Moses, pray to
your Lord to remove this plague; then we shall submit to what you say.” But as
5000 as the plague was removed, Pharaoh wouid bresk his promise. (Al-A'raf:
134, Az-Zukhruf: 49-30). The Hible also has mentioned it (Exod., chs. 8.to 10},
and otherwise alsc it could not be imsgined that the occurrence of a faminé
througheut the country and the coming of a violent storm and the EMDT the
locusts and the frogs and the weevils in such abundance gould be dye to any.trick
of magic. The miracles were so manifest that even a smupid person could not help
realizing that the occurrence of the plagues on such a large scale and their removal
at the Prophet’s prayer could be only due to Allah, Lord of all Creation's power
and authority. That is. why the Prophet Moses had told Pharaoh plainly: *You
know it full well that nope but the Lord of the heavens and the earth has sent down
these Signs.” (Bani [srd'il:102), Byt the reason why Pharach and his chiefs
rejected Moses knowingly wa: “What! should we believe in these two men who
are huwman beings- like ourselves and whose people are our bondsmen?” (Al-
Mu 'minin: 473

18.  That is, the knowledge of the Reality, the knowledge that whatever
they have is not theirs but the gift of Allah and whatever rights they have been
granted over those things should be used stric(ly according to Allah's will, for (hey
will be held answerable before Allalh, the real Owner, for the right and wrong use
of thuse rights. This knowledpe ié (he opposite of the ignorance in which Pharach
was involved. The type of character built on the ipnorance has been presenied in
the preceding verses. Now, jn the following verses, the roodel of the character
built on the knowledge is being presented, The sort of kingdom, wealth, power
and grandeur were common on both the sides. The Pharaoh had been given these
as well as the Prophets David and Solomon. But the distinction of the ignorance
ang the knowledge buill and moulded them into entirely different personalities.

19. That is, “There were ather believing, servants as well, whe could be
blessed with vicegerency. But it is only Allah’s favour, not due to any special
quality in ourselves, that He has chosen us 1o be rulers over this kingdom.”
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20 Succession here does not mean inheritence of wealth and properties,
but the succession Io the Prophet David in the Prophethood 2nd vicegerency. For
the wealth and possessions, if at. all transterred, could not be transferced to the
Prophet Soloraon oniy, becanse Prophet David had other children aisq. Therafore,
this verse cannot be cited o refute the Hadith reported from the Holy Prophat,
saying, “The inheritznce Jeft by us, the Prophets, is not divided as such: whatever
we leave behind is charity.” (Buktd) And: “There 15 0o heir to a Prophet,
Whatever he leaves behind, is divided amoag the aeedy znd the indigent of the
Muslims.” (Musaad Atimed:- Traditons from Abi Bakr, Apddieh No. 60 and 78},

The Prophet Sclomon was the youngest sen of the Prophet David. His
Hebrew name Solomon is a synonym of Sulim {right-minded, affable). He
succeeded the Prophet David in 965 B.C. and ruled his kingdom for forty yvears,
tili 526 B.C. For other details of his life and works, ses E. N.'s 7445 of Al-
Aubiyda in The Meaning of the Qur’ia, Vol. VIL}, Our commentators have greatly
exaggerated” the vastness of hig kingdom, and have held that he ruled over a large
part of the world. The fact, however. is that his kingdom comprised only the
present Palestine and Transjordan and a part of Syria. (See Map: Kingdom of the
Prophets David and Solomon, 7Fe Meaning of the Qur'an, Vol. 11, Bani Isréel
E.N. 7. '

21. There fs no mention in the Bible that the Prophet Solomon had been
taught speech of the birds and anitmals, thongh the Israelite traditions contain a
referamce to it. flewinh Ercyclopedia, Vol, XL.p. 598)

22. That is, “Allab has bestowed on us all sorts of things.” This, however,
should not be understood literally; it only means the abundance of the wealth and
the mwans of life granied by Allsh. This was not said proudly by Prophet Sclomon
bul unly to express his gretinde 1o Allah for His grace and bounty and favours,

23. The Bible does not either make any mention that there were jinns also
in the Prophet Splomon's armies, and he took service from them; but the Takmud
and the rabbinical traditions contain details of this. (fewish Encyclopedia, Vol X1,
P 440). Some of the preserit-day writers have strained every nerve to prove that
the words #ns and f2ir do not refer ta the jinns and birds but to men whe
petforniked ditferent dities in the Prophet Solomon’s army, They say that the finn
imply the peopie of the mountain tribeg whom Prophet Solotnen had subdyed and
who performed feats of great stength and skill under him; &nd {2 implies cavalry
which could move much faster than the infantry. But these are indeed the worst
examples of misitterpreting the Qur’in, The Qur’an here mentions three distinet
kings of the army consisting of the men, the jinns and the birds, and all the three
heve been qualified by the prefix af (alif-lém) to denote a class. Therefore, af-fiti
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and a/fair could not be incloded in a/~éins (the men), but could be two separate and
different classes from the men. Moreover, a person who has 2 little acquaintance
with Artabic cannot imagine that in this language the mere word af-fion could ever
imply a group of the men, v a/-fair troops mounted on horses, nor could any Arab
unclerstand  these meanings fromn these words, Calling a man a jinn only
figuratively because of some supernatuerzl feat of his, or 2 woman a fairy because
of her beauty, or a fastinoving person a bird does not mean that the words fiun
and fary and bird will henceforth be taken to mean z powerful man and a beautiful
woman gad  a fust moving person respectively. These are only the metaphoric and
not the real meanings of these words. In a discourse, a word is used in its
figurative instead of its real meaning, and the listeners also wili take it in lhat
micaning, only when there exisis in the context 2 clear pointer to its heing
tgurative. What, after all, is the pointer in the context here from which one may
understand  that the werds jign and fairhave been used not in their real and lexical
meaniog but in their figurative meaning? Contrary to this, the work and the state of
B membee cach of the two groups that have been mentioned in the following
verses, fall entirely against the purport of this interpretstion. If a person doss not
want 10 beileve in something stated in the Qur’an, he should frankly say that he
does not helieve jn it, But it would be moral cowardice and intellectual dishonesty
if oue shounld force the clear words Of the Cur'dn to give the meaning that he wants
themw 10 give, and tell the world that he belisves in what the Qur'an 5ays, whereas
he does not, in face, believe in it but believes in his own distorted meaning.

_ 24. This verse aiso has been greatly misconstrued by sume commentators
of the present day. They say that wdd-ii-pamf does not mean “valley of the ants”,
but 1t is the nane of a valley that was in Syria, and namial does not mean an ant
but it is the name of a tribe. Thus, according to them, the verse meaps this: *When
the Prophet Solomon reached the valley of the ants, a Namilite said, “O people of
the Naml tribe . ... " But this also is an interpretation which is not supporied by
the words of the Quran, Even if we took wad-in-nam! 1o be the pame of 2 valley
and supposed that it was inhebited by the rribe of Bani an-Naml, it would be
against the Arabic idiom and usage o speak of a member of the wibe a5 gamizh.
Aithough there are many Arab rribes which have been named atfter the enimals,
e.g. Kalh (dog), Asad (lion), etc™., vyetno Arab would ever 54y in respect of a
member of the Kalb or the Asad mwibe: “A dog said, or a lion said, etc,”
Therefore, it would be apainst the Arabic idiom to say in respect of a member of
the Nanl tribe: “A pamddah (as) said this.” Then a member of the Naml tribe’s
warning the people of his tibe, saying, “O Namilites, get into your houses Jast
Solomon’s hosts should trample you down without even knowing it,” breomes

 meaniugless. It has never happened that an army of men should have trampled
down 2 group of men without knowing it. If the army has come with the intention



Of au attack, it wauid be useless for the other side (o EST into their houses, for i
[(Rat case the invaders would follaw them into their houses, and trafiple them mare

“all niever happen that the soldiers on the mareh would trample downp olher nen
without ENowing if. Therefore, if Bunj an-Nami were 3 irihe of human beings, ang
O of s members were 10 warn his people, theq i case of an attack, he woyld
have said, -0} Namilites, flpe your houses and tgke refuge in the mountaing lesy
Solomom; ‘s armyies shoulgd destroy ¥ou." And N case mere was o tanger of gy
aliack, he wonld have said, *03 Narmilites, clegr Off the WaY fest one of you shonid

Thas error in the interpretation is oy accouni of the Arabic idion and the
Subject-matter. As for (he Hme of the valley and the ripe of Bani an-Nam]
inhabiting ir, it js 4 mere hypothesis for which there exists jo scientific progf,
Those who hald that wid-in-nams was the name of 3 valley hayye themselves
poinied out that it pag been s0 named because  of the abundance of ants jg
Qatadah and Mugitil say, 1t js 4 yaliey in the lang of Syria where anes are found
m _al:nundau;:e.“ But i no hook of history and Eecgraphy and iy no rchacologicaj
research i is mentiopad that ir was inhabited by a tribe called Bani an-Nami. Thus,
it i nerely g CONCOCtion fhar hag been invented SUPpOrt one's gwiy
interpretation. ' -

This  siory js aisp found in the Tsraelite raditions but s laper Pottion falls
against the Qur'an a5 well az against the regal dignity of the Frophet Solomon,
According 1 it, whan the Prophet Solomoan wias passing throuph 2 valley which
abounded iy ants, he heard an ant calling out 1y the other ants (o say, “Get intp
your holes, ctherwise ¥You will be trampled down hy Solomon's hosts.™ Ay this,
Prophet Soiomon dispiayed great vanity before the ant 10 which the anr rejuined,
“Whatr are you? _the product of. a niepe Sperm-idrop [ Hearing this the Prophet
Solomon  fei) greatly aghamed. /e ujon Encyclopedia, val. X1, p. 440). This
RUOWS fiow the QUI'an corrects the WIGng traditions of i Istaclites, ang cleanses
M filthy spots wit, which they  hag thetugelves brandeqd the characters of their
Prophets. it ig these traditions abaut which the Western orientaliss shamedegs]y
claim that the Qur'ap bus plagiarized ther for its narratives,

Rationally alsp ir is noe ar all inconceivabie that so ant should warn
members of iis awp fpecies of an imﬁending danger and tell them to pet ingo their
hesles, As for the question as o kow (he Propher Sulomon heary It, the answey jx;
It s nol gl difficelt 1o vnderstand the crude speech of an ant 1ur 4 Nrson whose
SEISES Can comprehend apd TECeive & subije message like the Word of Revelation,

fentd op p. 537
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An-Nam? ALY |

(On another occcasion) Solomon reviewed hig birds?? and said,
"How is it that I dg not see the hoopoa? Has he disappearad
somewhere? | will punish him severely, or even slaughier him, unless

20-26

he presents before me reasonable excuse."?¥ The bird dig not take .

long when it came and said, “I have obiained knowledge of things of
which you have no knowledge. I have brought sure information aboug
5aba,?® There I have seen a woman ruling over her peeple: she has beep
Biven ail sorts of provisions, and she has a splendid throne. I saw (hat
she and her people prostrate themselves before the sun, instead of
Allah.”® ... Satan3! made their deeds seemn fair to them,?2 and hindered
them from the highway: therefore, they do not find the rigit path that
they may prostrate 1hemselves before that God Whe brings to light the
hidden things of the heavens and the earth® and knows ail that you
conceal and reveal.® Ajlah: none bui He is worthy of worship: He is
the Owner of the glaripus Throne, 33 .

Solomon said, “We shall just now see whether what you say is
ue, or that you are aliar. Take this letter of ming and cast it before
them; then pet aside and see what reaction they show, 36

. The queen _said, “O chiefs, a very important letter hag been cast
before me. It is from Setomon, and it begins with the name of Allah,
the Merciful, the Compassionate. It says, "Do not adopt a rebellioug
altitude against me and Present yourselves as Muslims before me' ¥37

(Having read out the letter) the gueen sajd, “Q chiefs, counsei
me in this mateer; T do not take a decision in any matter withont
{vonsulting) yoy, 38 They replied, “We are 5 powerful people, and good
fighters. The decision, however, rests with you. You may yourselves
consider as to what command you should give.” The queen said, “When
the kings enter 3 land, they ruif1 it and debase its honourable people ;39
they do just the same 4 [ shajl send 1o them a gift, and then wait to see
with what reply my envoys rerurm. ” | .

. When (the tovoy ef the gueen) came to Solomon, the king said,

“Do you want to help me with wealth? What God has given me is much

more than what He has given you. 4! May you vourselves rejeice in your

gift! (O MEssengers,}) go back ro your people; we shall bring apainst

them such forcesi? which they will not be able to withstand, and we
~shall drive them out (of their iand) humbled and disgraced.”

- 718 -

29-31

32-35

36-37
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Contd, from p. 325}

25, “Restrain me...thanks - to Thee” means this: “O my Lord! the
wonderful powers and abilities that You have given me are such that if [ become
even a little forgetful and heedless, I might transgress the bounds of service and be
puffed up with pride and go astray. Therefore, O my Lord, restrain me o that [
may remain grateful o You for all Your blessings instead of h;mg, ungrareful.”

26, “A.drmt e, righteous servants” probably implies this: I should he
included among the righteous in the Hereafter and should enter Paradise along with
them.” For a person who does righteous acts will awiomnatically be righteous, but
one's entry into Paradise im the Hereafter camnot come about merely on the
strength  of one's good waorks, but it will depend on Allah’s mercy. According o a
Hadidi, the Holy Prophet once said, "I"-"[Ln‘:l}' the deeds of any one of you will not
enable him (o enter Paradise.” It was asked, *In your case wo, O Messenger of
Allan?® He replied, “Yes, 1alse shall not enter Paradise only on the strength of
niy deeds, unless Allah Almighty covers me with His mercy.”

This prayer of the Prophet Sulomon on this occasion hecomes irrelevant if
a-Namd is taken to mean a tribe of human beings and samizf a mewber of that
tribe. After ail, there could be nothiny extraordinary in the warping given by a
merber of 2 human tribe 1o the peeple of his tribe about the approaching troops of

a powerful king that it should have induced the king to make such a prayer 10
' Allah However, a person’s having such a wonderful power l:.':f comprehension that
he may hear the speech of an amt from a distance and also understand it, is
certaingy something Extraun:lmar;-.r, which can involve a person in self-conceit and
vanity. In such a case only the prayer of the Prophet Solomon can be relevant.

27. That is, the birds whose troops, as mentioned above, werd included in
the armies of Pruphet Solomon like the troops of the men and jinns. It is just
possible thai the Prophet Suvlomon lad employed them for mmmumcatmg '
messapes, hunting and performing other such services.

28. Some people of the modemn tirne say that the Aed-frud (hoopoe} does
ol meat T.he bird commonly known by this name, but is fle name of a man whn'
was an officer in the army of Solomon. This claim is not based on any historical
research in which they might have found a person named Jed-frud included in the
lisi of the officers of the government of the Prophet Solawom, "but thej. hase their
claim on the argument that the costom of naming hwnan beings after animals is
prevalent in Arabic as in other languages aud was alsu found in Hebrew.
Morcover, the work that has been ascribed to the fug- S i1 the following verses
and its comversation with the Prophet Soiomon, can, according fo them, be only
performed by o human being. But if one keeps n view tht cogtext in which this
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thing occurs i the th'au, it becomes evident that this is no cnnnnentar:,r'uf the
Qur'an but its distortion, After all, why should the Qur'an put the intellect and
intelligence of man (o the [Aest by using enigmatic language ? Why should it not
Clearly say that a soldier of the Prophet Solomon’s cavalry, or platoon, or
commonication department, was missing, whom e ordered to be searched out,
and who came and gave 1this news and whom he despatched on such and sucely a
imissiom? Tnstead, it uses such language that (he reader, frm the ginming to the
end, Is conpelled o repard it as 4 bird, Let us, in this cnnm:ctiun,t:mmider the
facts in theit, sequence as presenied in the Qur'an, -

First of all, the Prophet Solomon cxpresses his pratimde o Allah for His
this bounty: “We have basp faught the specch of the hirds,” In this sentepee,
firstly, the worg f2ir has  beesn uscd absointely which every Arab and schalar of
Arable will take in the meaning of a bird, because there is nothing i the context
that peints to its being fipuraive: secondly, il fazr implied a provp of men and not
4 bird, the word language or tongue would have been used coucerning it and not
speech. Then, a person's knowing the twngue of another people is not so
extraordmary a tling that it should be specially mentioned. Today there arc AMOng
us thoosands of men and women, who can speak and undersiand many forvign
languages. This is in oo way an vnusus] achievement which may be nwntioned as
an extraordinary gift of God.

Then the Qur’an says, “For Solomon were gathered hosts of jinus and
men and birds.” In rhis septence, Mirstly, the words fing and Jny {men) and fo7r
have been used as names for thrae weli-known and disdnet species denoted by
these words in Arabic, Then they have been ysed absolutely and there is nothing in
the context thet way point o any of them bemg used metaphorically, or as 4
simile, because of which one may take then: in another meantng than their well-
known lexical meaning. Then the word fus has occurred betwesn the words jfn
and 2z, which does not allow taking it in the meaning that the jing and the fzér
were, in fact, two groups included ju the species of ins tmen). Had this been meant
the words would bave heen: al-fion wal-tair min-af-fimg and not min-al-yinn walins
Waf-£3 4T, '

A lintle further on the Qur'an savs that the Prophet Solowon said this when
during his review of the birds he found tie frod-fuurd missing. 1€ the fair were
human beings and fs-fud also was the name of s A, a word or two should
have been here to indicate this so that the poor reader should not have taken the
word for a hird. When the group being mentioned is clearly of the birds ard a
metmber of it is called Agdthod, how cun it be expecicd that the reader will of his
nwn accord understand them to be human beings?
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Then the Prophet Sn]nmnn 5a¥5, "1 will puonish him severely, or even
- staughter hiny, ualess he presents before me a reasonable excuse.” A mar is killed,
ur hanged, or sentenced ta death, hut never slyughiered. Some hard-learted person
may even slaughter another person out of vengeance, but it cannot be expected of a

Prophet that he would sentence a soldier of his army to be slaughtered only for (se
" offence of desertion, and Allahi would ‘mention this htim'ﬂ.w act of the Prophet
without a word of disapproval, P

A litfle further on we shall again see ﬂmt the Prophet Solomon sends the
same bud-fud with 3 letter to the queen of Sheba and tells him “to cast it befare
ber”, Obviously, such an mstruction can be Biven 10 a bird but not at all to a man
when he 15 sent-as an envoy or messenger. Only a foolisk person will believe that a
king would send his emvoy with z letier to the queen of zoother country and 1ell
him to cast or throw it before her. Should we suppose that the Prophet Solomon
waid. nat  aware of the preliminary social atiquette which even common peaple hike
. us aiso observe when we send our servani (o a neighbour? Will a pentleman tell his
BEIVANT to carry his letier to the other gentleman ard tirow it before him?

All these things show that the word Aod-fud here has been used in its
lexical meaning; showing thathie was not a man but a bird. Now, if a person is not
prepared 1o believe thata Aud-#udcan speak those things that have been ascribed
to it in the Qur'an, he should frankly say that he does not believe in this parrative
-of the Qur'dan. It is  sheer hypocrisy to misconstrue plain and clear words of the
Qur'an according (o one's own whitms only in order to eQver up ong 's lack of faith
n it

25. Sabd’ were a well-known conmmergial peaple of southern Arabia .
whose capital city of Ma'rib lay about 55 miles io the north-east of San‘d’, the
present capital of Yaman. They rose to power after the decline of the Minaean
Kingdmn in about 1100 B.C. and flourished for a thousand ¥ears in Arabia. Then

m 1135 B.C. they were replaced by the Himyaritas, the other well- known people of
'.uuuﬂmrn Arabia, who ruled Yaman and Hadramaul in Amabia and Habash in
Africa. The Sabaeans conmolled the whole trade thar passed between esstern
Africa, India, the Far East and Arabia itself, on the one hand, and Egypt, Syria,
Greece and -Rome on the cther. That is why they were famous for their wealth in
the ancient times; 50 ruch so that according to the Greek histotians they were the
richest people of the world. Besides trade and commerce, another great reason for
their prosperity was that they had built dams here and thers in thair cauntry {o
store rainwater for irtigation purposes, which had mrned their whele land into a
veritable giﬁhn The Greek; historians bave made mention of the unusnal
gm:nery af th:lr cuuntry aad the Qur’an also refers to it in Sirah Sabd’: 15.
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The siacment of the hud-fud, *“f have obtained knowledge of things of
which you have o knowledge™, does not impiy that the Prophet Solomon was
wholly unaware of Saba’. Qbviously, the ruler of Syria and Palestine whose
kingdom extended to the oorthern shares of the Red Sea (Gulf of ‘Agabah), couid
not be unaware of a people who ruled the southern shores (Yanmumn) of the same
Red .Sea, and who also controlled an wuporant part of the international trade.
Moreover, according to Psalins, Solomon’s father, Prophet David, knew Saba® We
find the following words of his prayer in Psalms: :

“Give the king thy jlidgenu:nt, 0O God, and thy righteousness unto the King's
son (i.e. 5Solomon)... The kings of Tarshish and of the isies shall bring
presents:  the kings of Sheba and Seba {i.e. of Yaman's and Habazh's
branches) shall offer gifis.” (72: 1-2, 10:1 1.

Therefore, what the hud-hud means t6 52y is thas; “The knowledge of the
things | bhave seen with my  eyes in the central city of the Sabaeans. has not yet
reached vouo.”

30. This shows that the people of Sabi’ at that lime hllowed me religion
of sun-worship, which is also supported by thi: ancient traditions of Arabis. Ibn
Ishaq has cited the penealogists' saying to the effect that Saha® have in fact
descended from an ancestor whose neme was “Abd Shanw (slave of the sun, or
sut-worshipper) and title Saba’. This is supported by the Israelite traditions as
well, According to these when (he fud-dud arrived with the Prophet Solomon'™s
letter, the queen of Sheba was going for the warship of the sun-god, and it threw
the letter on the way before the gueen.

31. The style shows that the sentences from hete to the end of the
paragraph are not & part of the Aud-bud’s speech but its speech ended with; “they
prastrate themselves before the sun™, and these words are an addition by Allsh to
its speech. This opinion is supported by the senterce: *He knows all that you
conceal and reveal.” These words give the impression that the speaker and the
addressces here are not the Aod-hod and the Prophet Solomon and his courtiers
respectively, but the Speaker is Allah and the addressees the mushriks of Maklah,
lor whose admouition this swory has been related. From among the commentators,
‘Allamah Alisi;, the author of Rih-2&-Mxz 'sof also has preferred the same opinion,

32. That is, Satan has made them believe thar earning the worldly wealfl:
and making their lives more and more grand and pompous is the only real and fit
use of their mental and inteltectval and physical powers. Apart from these, they
need oot think seriously on anjrthing else: they need not boither themselves 10 see
whether there was any factual reality behind the apparent life of the world ot not,
andd whether the basit of their religion, morality, colture and system of life

Aceorded with that Reality or went utterly against it. Satan satisfied them that when
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they were making adequate progress in respect of wzaith and power and worldly
grandeur, they had no need o see whether their beliefs and philesophies and
theories were earrest or not, for the only proof of their being correct was thar they
W eammg wealth and enjoymg life to their hearts conten;.

33, That is, He is bringing continously into existence those things which
before their birth were higdden here and there: He is bringing out continuously
countless kinds of vegetation and minerals from the bowels a.l.he earth: He is
manifesting {rom upper space such things zs could not even be concejved by
human mind before their manifestation.

34. That is, His knowledpe embraces everything: the open and hidden are
alike for Him; He 15 aware of everything.

By citing these two attribures of Allah the hject 15 to impress that if they
nad not been deluded by Satan, they could bhave seen the right way clearly: they
could have perceived that the hot burning sphere of the sun which has no sense of
s own existence, did not deserve to be worshipped but worship was dug to Him
alone Who is the Al-Knowing and the All-Wise Being, and Whose power ig
bringing into existence new and ever new phenomena every moment.

_ 35. This is one of those verses of the Qur'an, whose recital makes it
obligatory for one to perform a Safdsh (prostration), and there is 2 consensus on
this of the Muslim jurists, The abject of petforming a Sajdak here is that a believer
should set himself apart from the sun-worshippers and should decalre by his action
that [ does Tot regard the sun but Allah Almighty alone as his Deity and Lord.

36. Herc ends the role of the hud-find (hoopoe). The rationalists deny its
being a bird for the reuson that a bird could not possibly be endowed with such
powers of observation, discrimination and expression that i should pass over a
country aiwl should come to koow that it is the land of Sabd*. it has such and such
a system of govermment, it is ruled by a certain woman, its religion is sun-
wurship, that it should have worshipped One God instead of having gone astray,
and then on its retumn to the Prophet Solomon it should so clearly mzke a report of |
all its ohservations before hith. Due to these very reasons the open atheists object
that the Qurdn is & hook of fables and legends; then thuse who try to interpret the
Qur'an rationally misconstrue its clear words in order to provve that the hod-huod
was not at «fl a bird bur he was a2 man. But the guestion is: What scientific
Information have (hese pentlemen got by which they could tell with absolute
certainty what powers and abilities the different specics of animals and their
differeut mdividuals have got? The information that they possess only consists of

‘the results inferred from the - grossly insufficient observation made cursoril y by
themn of the life and hehaviour of the animals. In fact, man has not 50 far been able
o know through any cersin means what different animals know and what they see
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and hear, and what they feel and think and understand, and how the mind of each
one of them works. Yet, whatever little observation has been made of the life of
the ifferent species of aninals, it has revealed some of their wondertul abilitds.
Now, when Allah, Who is the Creator of these animals, eds us that He had taught
the speech of the birds to ope of His Prophets and blessed him with the ahlity i
speak o them, and the Prophet's taming and training had so endbled a Avd-fvd that
it could make cerain ohservations in she foreign lands and could report them to the
Propher, we should, in fact, be prepared to revise our Little knowledge abaut the
. animals in the light of Alah's statement. But, instead, we commit the folly of

1aking our this insufficient knowledge as the critericn and belie this staternent of
Allab or distort it out of its true meaning. '

J7. That is, “The ietter |s importani for several reasons: {i) It has reached
ne I an unusval way, Instead of an envoy it has been brought and dropped at me
by a bird. {2} It is from Solomon, the great ruler of Palastine and Syriz. (3) It has
been begun with the name of AlMah, the Compassiogate., and Mezciful, which is an
unusual way of correspondence and is not followed by any kingdom in the world,
{4} Then, it is also unusyal that a lewer should be written onily in the name of
Allah, the Exalted, apart from all other gods and goddesses, (5) The most
~ imporant thing in it i& tat it quite clearly and plainly inviles us to give up
tehedlion and adopt cbediance ang present ourselves before Solomon in submission
{or as Muslims).”

“Present yourselves as Muslim™ can have two meanings; (I} “ Present
yourselves in submission™; and (2) “present yourselves as Muslims (after
emibracing Islam).™ The first meaning is in accordance with the Prophet Solomen's
position as a ruler, and the second with his position as a Prophet. Probably this
comprehensive word was wsaed in order convey both the meanings through the
letter. The same sort of invitation hag always besn extended by Islam to
ingependent opations and governments that they should either accept Islam ang
bevome equal  partners in the Islamic system of life, or surrender political
independence and submit to the system of Islam and pay fizyah.

38. The words used in the Text are: farmd tagh-hu-diin (unless you ara
present, or unless you bear witness), That is: i regard your prescnce necessary
when 1 t:ike a decision in importen: mnatters, and also that whatever decision T take
you should be there to testify that it is right and correct.” This shows that though
the system of government atnong Sabd” was kingship, it was not tyrannical: but the
ruler of fhe time decided maters in consultarion with fhe important people in the
EOvErjiment. ' '

39. In' this one sentence a thomugh criticism has besn made of |
inperialism. The kings' invasion of the other countries and the victorious nations™ .
fContd. on p.540
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To his courtiers Solomon® said, “Which of you can fetch me
her throne before those people come 1o me in submission?™ A mighty

one from among the jinns submitted, “I shall fetch it to you even before

you rise from your place**: I possess the necessary power for it and am
trustworthy. ™ He who possessed knowledge of the Book, spoke out,
“I wili fetch it to you in the twinkling of an eye.™ As soon as
Solomen saw the throne placed before him, he exclaimed: “This is by
the Grace of my Lord so that He may test me (to see) whether [ am
grateful or ungrateful'*® And the one who is grateful is grateful only for
the good of his own seif; as for the one who is angratefol, my Lord is
All-Sufficient and Self-Exalted. "4 ' -

Solomon said,*® “Set her throne before her casuaily: let us see
whether she reaches the truth, or she is one of those who are not guided
aright.”*!  When the queen arrived, she was asked, “Is your throne like
this?” She replied, “It is just the same.2 We had already known this

and we had surrendered (or we had become Muslims). "5 The worship -

of the deities whom she served instead of Allah had hindered her (from
believing), for she came of an unbelieving people.54 '

She was asked to enfer the palare, When she saw it, she thoughi
it was a ‘pool of water, so she tucked up her skirt to enter it. Solomon
said, “It is the glossy floor of glass.™s9 At this she exclaimed, “O my

38-40

41-43

Lord! 1 have (hitherio) been unjust to myself; now I submit myself, -

with Solomon, to Allah, Lord of the worlds, "58

AndS? to Thamid We sent their brother Satih (with the message)
- that they should worship Allah, but they divided themselves forthwith
into two wrangling groups.’® Silih said, “O my people, why do you
hasten for the evil in preference to the good?s Why don’t you ask
forgiveness of Allah? Maybe that you are shown mercy.” They said,
“We regard vou and your companions as a sign of bad omen, 50 Salih
said, “Your good and bad omens issue forth from Allah. The fact is
that you are a people on trial. "1 ' . '
‘Therewere in that city nine ring-leaders of the men,% who
spread mischief in the fand and reformed nothing. They said to one

4547

4853

another, “Let us pledge on an oath by Allah that we shall attack Salih

and his household by night, and then tell his guardian® that we were

net even present at the time his family were killed: we are telling the
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truth.”% ‘they plotted thus, and We too devised a plot of which they
were unaware.®® Just see how their plot ended. We annihilated them
and all their people topether. There, their houses lie desolate in
consequence of their wicked deeds. There is a lesson in this for those
who have knowledge:% and We saved those - who had believed and
avoided disohedience.

Cunte, from p 3377 ; ' ' . %

violence apamsl the oppressed nations has never heen for the sake of reform.and
goodwill. The object has  beein to control and exploit the means and resources of
sustenance granted to the other nation by God, and make it so helpless that i
shousld never be able to rise in resistance and dewand its share, For this purpose
ey block dp all its nwans of prosperity, power and honour, crush down all self-
respecting elements, instil in its members attitudes of slavery, flattery, reachery
and spylog against one another, imitation of (he . congueror and respect for his
civilization, contempt of their own civilization and other such mean qualities of
character. Thls, gradually they bring them down to such a low Tevel of character
where they may not hesitate even to sell off any of their most sacred objects of
hentage and be ready to perform any wretched service an payment.

40. This seurence has two meanings and hoth are equally probable: (1) [t
may be a part of the gueen of Sheba’s speech, which she might have added in
order to emphasize her foregoing words; and (2) it may be Allahs Words which
lave heen added as a parenthesis in support of de goeen's speech.

41, This sentence is not meant 10 express pride and vanity. What it means
o say 1s this: "I have no desire for your wealth; | only desire that you should
believe, or at feast submit to a rightecus systemn. If you agree to neither of these
allcriatives, i is not possible for me to aceept the bribes of wealth and leave yvou
free in the maiter of a polytheistic and wicked system of 1ife. What wy Lord has
given me is enough for me to cherish any desire for your wealth.” -

42. There 15 8 subtle gap heiween this and the previous sentence, which
one can easily fill up by a careful stody of the discourse. [t means this: %O
Messengers, take (hiz gift back w the people who have sent vou. They will either
have to yiald to our first propasal, i. ¢. they should come before us s Muslims, or
we shall bring forces apainst them.”

43. The details of the story that heve been omited are (o the effect: The
envoys returnid to the queen with the gift and made a report of what they had seen
and heard; the queen decided om the basis of what she heard about the Prophet
Solomon to make a visit to Jerusalem o zee him personally; she left Saba' for
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Palestine accompanied by her royal emuourage and semt a message ta Solomon's
court that she was herseif coming to persanally bear the invitation from the king
himself and 0 have a direct talk with him. Here, (e story is resumed from the
time when the queen had reached near Jerusalem and was guing to appear hefore
Solomon in a day or two.

44, That is, the same throve about which the hoooaoe fhud-fud) had
reporied, “She has a splendid throne. ™ Some commentuiors have fiven a strange
intcrpretation here.  They szy that the Prophet Solomon wanted to have e throne
betore hin before the queen’s arrival because he wanted to take possession of it.
For he feared that if the gueen became & Muslin, it would be uniawful o take
possession of her property without her approval, therefore, he made haste to have
the yueen's throne with him even before her arrival it Jerusatem because at thal
tiete ft was lawful 1o take it into his possession. May Allah pardon us! This is a
strange concept about the intention of a Praphet. Why should one not wndersiand
M verse in the light that Prophet Solomon wanted o show a miracle also to the
{queen and her courtiers besides preaching his message 5o that she might know
" whal 'extraurdiliarf.f_pGWErs Allah; Lord of the warlds, had granted His Prophet so
ihat she might be convineed that Solomon was surcly a Prophet of Allab? Some
modern commentators have put an even more sirange meaning on this verse. They
raustate the verse thus: “Which of yon can bring me a throse for the queen?”
whereas the Qur'an has used the word & ‘arehi-hs which means "her throne’, and
wol bi-"arshi,-fakd. “a throne for lier™. They istranslate the verse in order to get
rid of what the Qur'an has stated that the Prophet Solomon wanted the queen’s
owt throme 10 be brought from Yaman o Jerosalem and thai too befare the quean’s
arrival,

43. From this it becomes obvious whether the Jjinus under the Prophet
Jolemon were, according to the interpreterion of some rationalist commentators of
the modern times, from among mankind or from among the hidden creation
counmnonly  known as jious. Obvicusly, the sitting of the Prophet Solomon’s coyrt
would at the most be of three 1 four hours, and the distance of Ma'rib, capital of
£ab&", from Jerusalem i.i.ras,. even as the crow flies, not less than 1500 miles. To
teich a splendid threne of a queen from such a distant place in such a short Hipe
could mot be possible for a man, even ifhe be a very strong and robust person,
This task cannot be i:erﬁ:rrmed even by a jet plane of today. The throne was not
tying i a jungle from where it had just to be ferched. It lay it a quecn’s palace,
which must have been well-guarded, and in the absence of the queen: it must have
been. kept m a secure place, If a'man had gone to feteh it, he should have hen
accompanied by a commendo force so that he could overwhelm (he puards and
snateht away the throne. How could all this be accomplished before the rising of
the court 7 This thing can be conceived only m conpection with a real jing ¢
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40. That is, “You can trust me in that will not -:an";-.r it away, nor steal
Ay valoable thing from it "

47. Nothing js known with cerminty as to who this person was, what
special  knowledge he had and what Book is referred to here, whose knowledpe he
had, No expianation of these things has been given either in the Qur’an ot in any
avihentic Hadith. Some of the commentators say that it was an angel; others say
that it was a man. Then they differ as to (he identity of the man. Someone
memions the name of Asaf bin Barchizh, who, according to the rabhinical
traditions, was the Prince of Men. Someonge says rhat he was Khidr: someane
mentions some other name; and Imdm Rizi insists thar it was the Prophet Solomon
himself. But none of these has any reliable source for his information, and fmam
Razi's opinion does not even fif in with the Qur’Anic context. Likewise, about the
Book alse the commentators differ. Somenne says that it refers to Lauf--MahiGz
(the Preserved Tahblet) and some other rakes it for the Book of Law. Bur all this is
Ere guess-work. Similar guesses have been made about the knowledge the man
hal from the Book. We omly know and believe what has been seid in the Qur'an,
or what becomes evident from its words. In any case the person was not from
ameng the jinos, and possibly he was a man, He possessed some extraordinary
knowledge, which had been derived from some Diving Book atK#z#) . The jinn
had claimed to fetch the throne within a few hours by means of his physical
strength; this man fetched it In & moment by the power of his knowledge.

48. The words of the Que'an are very clear in this repard. This person’s
clamn did nof remain a claim Jike the Jinn's, but, in fact, as soon as he made the
ciaini the throne was seen placed before the Prophet Solomon the next moment.
" Just consider these words: |

“The person said, ‘I will bring it to ¥au in the twinkling of an eye * As
s00n as Soloimon saw the throne placed before him...."

_ Anyone who reads these words, regardless of the extraordinary nature of
the event, will surely undersmand that no sooger did the person utter these words
thar: the event ag claimed by him ook place forthwith, There is, therefore, no nesd
to muake far-fecched interpretations of this plain matter., Then, on seeing the throne,
the Prophet Solomon's exclaiming, “This is by the Grace of my Lotd so thar He
may test me (to ste) whether | am grateful or ungrateful!” can be relevant oniy if
the event be cxiraordinary; otherwise if only a skillul craftsman of the king had
hutriedly made or arranged a throoe for the queen, it could not be so nove! an
event at which the Prophet Solomon should have spontaneonsly exclaimed: “This
is by the Grace of my Lord'..." and feared that the prempt arrangement of a
throne for the honourable guest might cause him to become ungratefut 5o Allah _
instead of being gratsfyl. After all, there could be ro question of a believing
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ruler’s becoming mvolved in vanity and selfconceit on this small achievement,
especially when he was hiot merely an ordinary believer but a Prophet of Allah

As for the question a5 to how a royal throne was fetched averq distance of

1,500 miles in the twinkling of an eye, it ean'be briefly answered thus: “The
concepts of time and space, and matter apd movement, that we have formed on the
basis of our. experiments apd observations, are only applicable to us. These
CONCepts are not corrzet in respect o God, oot is He bound by these. Not to speak
of an ordinary throme, His power can make the sun, and even much larper stars,
travel millions of millions of miles in the matter of moments. The God Who by His
one Command bréught this huge universe into being, had the power to have moved
ihe throne of the queen of Sheha at a speed greater than the speed of light. [n this
very Qur'an it has been stated that Allah, by Hiz powers, took his servant
Mupammad (may Ailah's peave be upon him) fram Makkah to Jerusalem and also
brought him back in the same night.

49. That is. He does not stand in need of somebody's gratefuiness. His
Gonliwead is peither enhanced by an iota by somebody's pratefulness nor diminished
by that amounl by somebody’s ingratitede or thanklessness. He is a Soversign in
His  own right. His Sovercignty is not dependent on His  creation’s
ackuowledgement or rejection. The same thing has besn expressed in the Qur'an
throngh the Prophet Moses: “If you prove thankless, you and all the dwellers of
the earth, (you should know that) Allah is All-Sufficient and worthy of all praise
by Himself.” {lbrdkim: 8). The same theme is contained in o Hedith Quelrs related
in Musluns saying:

“Allah says: O My servants, if you all men and Jinns, from the beginning
to the end, together become like the heart of the most righteons person among vou,
it will not cause any increasc in My Kingdom; and O My servants, il you all men
And Jinns, from the beginning o the end, together become like the heart of the
most sinfll person among you, it will not cause any decrease in My Kingdom. O
My servants, it is your own deeds which ! cradit to vour acconnt, and then fully

recompense you for them. So, whoever -receives something good, let him be
grateful tn Allah, and whoever recelves something else, let him cufse his own self

r

only”.

-30. As to how the queen reached Jernsalem and how she was received,
has been omitted. The story is resumed from the time when she kad arrived at the
pélace iy see Prophet Solomon.

31. Thiz iv a meaningful sentence, which means: {17 “Whether she
understands or not that it is her own throne which has beén fetched in no time
from” her capital to distant place iike Jerusalem;” and also (2) “whether she is
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guided anght after secing this wonderful miracle, or persists in her error.” This
refutes the wrong idea of the peppie who say that the Prophet Solomon intended to
takc possession of the throne. Here he himself clearly says that he had done this in
order 1 help the queen see Guidance.

52. This aiso refutes the spaculations of thase people who depict the event
1 a manner 2z though the Propbet Solomon wanted to ha\re"q 'hmf“*' made for the
queen:; ang  for this purpose he invited tenders and 2 slrong, robuost arlisan offered
10 make him a throne in the mamer of a few hours, but an eXpert craftsman
submitted thal he could make and produce it in no time. This whole guess-work is
destroyed by the fact that Seloman himself ordered the throne to b fetched before
himv {v. 38}, and when it had bean fetched, ordered his Servamts to set it before the
queen casually {v. 41), and then when she arrived, she was asked whether her
lirone was like thar (v. 42}, and she answered, “It is just the same,” Obviously,
there could be no room for the absurd interpretations in the face ofsuch 2 clear
sratemient of facts. If there is still any doubr left, it can be satisfied by the next
SELIeICE.

33. That i3, “Even before we saw this miracle we had been convinced by
what we lad heard of Solomon {peace be upan him) that be was a Prophet of
Allah, aud not merely a ruler of & kingdom.” Afier seeing the throne and saying,
“It 15 just the same”, what could be the relevance of adding this sentence if it is
supposed that the Prophet Solomon had got a throne manufactured and ger the same
before her” Even iF 4 is supposed fhat no effort was spared to have 2 throne
manntactured closely resembling the queen’s what special excellence it could have
lu make 2 sun-worshipping queen exclaim: “We had already known this and we
had become Muslims!”

3. This semtence has bean added by Allah o clarify the queen's position,
saying that she was not obdurate and stabborn. She had been 2n unbeliever Gl then
Mainly because she came of 2o uuhelieﬁng people. As she had become accostomed
o bowing down hefore g false deity since her childhood, it bad become z
hindrance for her to the right way. As soon as she c3me in contact with the
Prophet Solomon, she discerned the right way and the hindrance was removed
forthwith, '

35. This was the last thing that opened the queen’s eyes. The first thing
was' Solomon's letter that liad been begun with the name of the Al-Compassionate,
e All-Merciful Allah, a way different from the common Custom prevelent among
the kings. The second was his refection of her gifis,- whick made the queen
Understand that he was a different kind of king. The third was the report made by
ihe queen’s envoys from which she came 1o know about Solomon’s pious life, his
wisdom and his message of the Truth, This very thing had induced her 1g ravel to-
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Jerusalem herself to parsonally meet the Prophet Solomon, and 1o this she had
referred  when  she said, “We had already known this and we had become
Muslims.” The fourth thing was the removal of her throue from ME'rib to
Jerusalem in no time, trom which the queen realized that he had Allah's power at
his back. Now (his was the last thing that removed cvery doubt trom ler mind -
regarding the unique and great personality of the Propher Solomon, When she saw
that in spite of possessing every means of comfort and ease and 1 d palace for
8 dwelling, he was so free from every conceit, so God-fearing and righteons and
so grateful to God that he bowed before Him for every small favour and his life so
different from the life of those who were enamoured of the wiorld, she exclaimed
the words that follow, '

56. This story of the Frophet Solamon 2nd the queen of Sheba has been
related in the Oid and the New Testaments and the lsraelite iraditions in different
ways, but the Qur'inic narration differs from all others. A resunme of the story as
given in the Old Testament is as follows:

"And when the quaen of Sheba heard of the fime of Solomon, she came to
prove Solomon  with hard questions at Jerusalemn, with a Very preat company .....
when she was come to Solomon, she communed with him of all that was ig her
heart. And Solowwn told her ali her guestions ...... And when the queen of Sheba
had seen the wisdom of Solomon, and the house that he had built, and the meat of
his table, and the sitting of his servants, and the attendance of his munisters, and
their apparel; his cupbearers also, and their apparel; and his ascent hy which he
went up into the huuse of the Lord: there was no more spirit in her. And she said
tr the kg, It was a true report which T heard in mine own tand of thine acts, aud
of thine wisdom: Howbeil [ believed not their words, until [ carw:, and mine eyes
bad seen ii: and, behold, the miw half of the greatness of thy wisdom was oot told
me: for thou exceedest the fame that 1 heard. Happy are thy men, and happy are
these thy servants, which stand contimually before thee, and hear thy wisdom.
Blessed be the Lord thy God, which delighted in thee to set thee on lis thrope .....
And she pgeve fhe king an huodred and twenty talents of pold, and of SpiCces preat
ghundance and precions stones:” neither was thers atly such spice as the queen of
Shebe pave king Sclomon ... And king Solomou gave to the quecn of Sheba all
her desire, whitever she asked ... So  she mrned, and wemnt away (o her own
laud, she and her servants.” (2 Chrunicles, 9: 1-12. A simmilar account is also
fownd T Kings, 10: 1-133, '

| Tu the New Testament. the following seotence only has becu reported from
a giscourse of the Pmph::t lesus gbout the queen of Sheba |

T

“The queen of the south shall rise up in the judgement with this
gencratiun;.q-.nd shall ¢undenm it for she came from the uttermost parts of the
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earth to hear the wisdom of Sclomen; and, beheld, a greater than'Solomon is
here.” (Manhew, 12: 42: Luke, 11: 3.

The story of the Prophet Salomon and the queen of Sheba as given in the
rabbinical traditions resembles in mosl parts with the Qur'anic version, The
hoopoe's absence, then its arrival and repﬂrﬁng about Sheba and its queen, the
Proplhiet Sclomon's sending her a letter through it, the hoopoe’s dropping the letter
in front of the gueen right at the time when she was goiag for sun-worship, the
queen’s calling for her ministers’ council, then her sendifg of valuable gifis o
Solomon, her travelling w Jerusalem and meeting him personally, her arrival in
Ihe palace and thinking that Prophet Soiomon was sitting in the midst of & poc] of
water, tucking up her skirt in order to enter it-gll this has heen mentioned in these
traditions as in the Qur'in. But there is no mention whartsoever in these traditions
of the Prophet Solomon's reply on receipt of the gift, having the queen’'s thrope
fetched from Ma'rib, his bowing down before God in thankfuiness for every
favour of His, and the gqueen’s embracing the Faith ultimately, at his hand, his
belief in the oncoess of God, ew. And worst of all, these wicked people have
accused Propher Solomom of having conumitted adultery, God forbid, with the
queen of Sheba, giving risc to an iDlegititate race, which pave birth to
Nebuchadnezzar, the king of E-ahylc;n, who destroyed Jerusalem, (fewish
Encyclopedia, Vol. X1, p. 443). The fact of the matter 1% that o section of the
Jewish leamed men have been highly eritical of the Prophet Solomon. They have
accused him  of heinous crimes like viclating the Commandments of the Torah, of
pride of government, pride of wisdom, of being a hen-pecked hushand, and of
luxuriows living, polytheism and idol-worship. (Jewish Encyeiopedia, Vol. X1, pp.
439-441%. It is due to this propaganda that the Bible presents him only as a king
instead of & Prophet, a king Who was Jost in the love of polytheistic women against
the Divine Commandments, whose heart was mumed yway from God, and was
turned to other gods and poddesses. (1 Kings, 11; 1-11). As apainst this it can be
seen what great favour has the Qur'an dome to the Israelites by cleansing: the
personalities of theilr' elders of the filth thrown at them by themselves, and yet the
lsraelites, ungrateful as they are, look upon the Qur’an and him who broughl 1t as
their enemies, '

_ 57. For comparison. see Al-A‘raf: 73-79. Hid: 01-68, Ash-Shu‘ara’; 141-
139, Al-Qamar: 23-32, Ash-Shams: 11-15.

58, That is, as soon as the Prophet Salik embarked on his misgion, his
pecple were divided into two proups, the believers and the disbeliavers, and a
conflict started belween them as stated elsewhere in the Duran!

“The chiefs of his tribe, who were full of pride, satd to those who l:m:i
believed from among the oppressed people, ‘Do you knew it for certain that Salih
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is & Messeng&r from his Lord?” They replied, ‘Indeed, we believe in the messaye
with which ke lias been sent.’ But those who had WITOZant assumption pf
superiority, said, *We deny that which you believe’. " (Al-A‘raf: 75-76).

One should note  that precisély the same situation arose in Makkah at the
afdvent of the Holy Prophet Mubammad (may Allzh’s peace be upon him). The
nation was divided into two factions and a conflict st between them.
Therefore, this stary fully applied to the conditions in which*these verses were
revealed, _ '

59. That is, “Whay do you hasten n asking for a torment instead of some
good frum Allah?" The following saying of the chiefs of the Prophet Silih's people
has Deen refated at another place; O Salih, bring that scourge with which vou
threaten us, if you really are one of the Mcysenpers.” (Al-A‘Taf.77.

90. One meaning of what they said is: *Your movement has proved o be
at evil omen for us. Since you ang your companions have revolted against the
ancestral religion, one or the ather alamity is befalling vs atmost daily, hecause
our deities have become angry with us. T this sense, this saying is similar to the
sayings of most of those polytheistic mations who regarded their Prophets as
omipous. Tn Sirah -Ya Sin, for instance, a nation has been mentioned, which said
to its Prophet: “We ragard ¥ou as an evil omen for ourselves.” (v. 18) The same
thing wus said by the Pharech's people about the Prophet Moses: “Whenever n
good time came, they would say, “This is but our due’, and when thers was u bad
time, they would ascribe their calamities to Moses and his cothpanions. ™ {Al-
A'raft 130) Almost similer things were gaid in Makkah about the Holy Prophei
alse. : :

The other meaning of their saying is this: “Your adwvent has stirred up
divisions in our nation. Before this we were 3 united peopie, who followed one
religion. Your ominous coming has murned brother against brother, and separated
son from father.® This very accusation was being brought against the Holy Prophet
by his opponents over and over &2ain. Sgon after he started his mission of inviting
the people to the Faith, the deleégation of the chiefs of the Quraish, who went 10
Abil Talib, had said, “Give up to us this hephew of yours: he has opposed your
rcligion and your forefathers' religion and bas sown discord amony your people,
and has held the whole nation as foolish. ” (Ibn Hisham, Vol. 1. p. 285).

~ On the occasion of Hajj, when the disbelievers of Makkah feared that the
visitors from outside might be influenced by the Holy Frophet, they held
consularions and decided to approach the Arab tribes and tel! them; “This man js 2
soreerer, who by his sorcery separates son from i father, brother from his
brother, wife from her husband, and man from his family.” (Ibr Hisham, p. 289).

' o ' S fContd on p, 550
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And We sent Lot.5” Remember the time when he said to his
peopie, “Do you commit indecency while you see it?% Do you leave
women and seck men for the gratification of your sexual desire? The

fact 13 that you are a people steeped in ignorance. "% But the only reply
~ his. people pave was.to say, “Expel the family of Lot from your
habitation: they pose to be very pious.” At'last We saved him and his

54-58

farnily except his wife about whom We had decreed that she would = -

linger behin¥, ™ and rained on then a rain, an extremely evil tain for the
people who had hE-EIl warned

(O Prophet)”! aay, “Praise iz for Allah and peace upnn those
servants of Hiz whom He has chosen.”™

(Ask them:) “Is Allah better or those deities whom they set up
a5 His aﬁsnclates"-'"”

Well, Whe is He Who created the heavens and ﬂ::e garth and
sent down ramwater for you from the sky, then caused to spring up by

it beautiful gardens, whose trees you had no power to cause 1o grow? Is

there besides Allah another god (who is His associate in these works)?73
(Nay,) hut these people themsclves have strayed from the right path,

And Who is it Who made the earth as a place of rest™ and.'
caused in it rivers to flow, and set in it firm mountains and placed -

barriers between the two bodies of water?™ Is there besides Allah
another god (who. is His associate in these works)? Nay, but most of
these people have no knowledge.

Who is it Who listens to -the oppressed one when he invokes
Him, and Who relieves him of his affliction?7¢ And (Who is it Who)
makes you vicegerents in the earth?” Is there besides Allah another god

" (to do this)? How Tittle you reflect!

And Who is it Who shows you the way in the darkness of the
land and the sea,™ and Who sends the winds as harbinpers of His
mercy?™ Is there besides Allah another god (who does this)? Far
exalted is Aliak above what they associate with Him,

And Who is 1t Who originates the creation and then reproduces
178 And Who provides you sustenance from the sky and the earth?! 1g

there -besides Allah another god (who is a partner in these works) 7

Say, “Bring your proof if you are truthful. "2

39
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Tell them, “None but Allah has the knowiedpe of the unseen, in .
the heavens and the carth,® apd they (your deities) do not even know
when they will be raised back to lifa, "5

But (on the contrary,) these ﬁ:nple have lost the knowledge of

the Hereafter; nay, they are in douby about it; nay, they are blind to

it.8 The disbelievers say, “When we and our forefathers have become

-~ dust, shall we be really raised up from the graves? THs news has been

given 1o s as well as to Qur forefathers hﬂfqre us, but these are nothing
but tales, which we have been hearing since the ancient timies Say 1o
them, “Move about - in the land 2nd sce what doorn the criminais have
met, 78 ' - '

Contd from f1. 547}

&l. That is, “The truth i§ not that which you understand it (2 be. The fact
which you have not vet realized is that mty advent has put vou to the test. Untii my
AITival you - were following a beaten track ‘in your ignorance. You couid not
recognize te truth from the falsehood; you had mo eriterion for judging the
genuine from the coumrerfeit; FOUr worst people were ilording over your bést -
people, who -were rolling in the dust. But now z criterion has come against which
you will 21l be judged and assessed, Now a balance has heen set up puabliciy, which
will weigh everybody sccording to his tmie wortl. Now both the truth aimd che
faisehood have been made manifest. Whoever accepts the truth wili weigh heavy
whether he was not being heid even worth a farthing s far: and whoever persists

in falsehood will mot weigh a gramine even though he was being esteemed as the

chiet of the chiefs hefore this. Now the judgemeant will not be based on the nobility
or otherwise of the family one came of, or the abundance of the means and
resouices thHat one possessed, or one's physical sirength bui on this whether one
accepted the truth pracefully or preferred to remain.atached 10 falsehood, *

62 That is, nine chiefs of die wibes each of whom had a band of followers
with him. | |

E

63. “The guardian”: the chief of the Prophet Sali"s ribe. who, according -

o the ancient teibal tradition and custom, ¢onld make a claim to blood vengeance.

The same was the position in Makkah of the Holy Prophet’s uncle, Abd Talib, The
Quraish were hesitane that if they attacked and killed the Holy Propliet, Abu "_l"i!ib;
the chiet of Banl Hishim, wouid come out with a claim to blood vengeance on
behalf of his clan. ' |

6d. This précisely weas the kind of jf:lﬁt which the Mekkan chiefs of the

- Clans were devising against the Holy F‘ruphe:, and they devised the same nltitately
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on the occasion of migration (Hiral) to kill him. They decided that men from all
the clans would auack himina hody so that the Bani Hashim could not hold any
one of the clans as responsible for the murder, and, ‘therefore, would find it
impossible o fight all of them at one ang the same time. .

5. That is, “Before they could make the night attack on the Prophet Salih
at the appoinred time Allah sent down His scourge which destroyed their whole
nation completely. It appears that they midé this plot after hanishtringing the she-
caimel. According to Sorah Hd: 65, when they had killed the she-camel, Prophet
Salih  gave them & notics to enjoy Hfe in their houses for three more days, for then
they would be seized by the torment. At this they might have thought that the
torment with which Salih threatened them might come or nrlight not, but they nust

lake the vengeande oo S&lih himself. Therefore, most probably they chose the © -

same njght for the auack which Allah hed appoinied for sending down the torment,
and thus were struck down by Allah even before they could touch the Prophet
Satih. " ' Lo

86. That is, “The ignorant people will say, ‘There is no link between the
Prophet -3abh and his she-camel and the earthquake which struck the people Of
Thamiid, These things have their natural causes. Their occurrence or otherwise has
nothing to do with the piety and wickedness of the people of a place, with their
high-handedness or (heir show of merey. It is meaningless merely to say that such
and such a city or land was filled with sin and wickedness, and therefore, it was
overwheimed by flood, or its Labitation turned upeide down by an earthquake, or it
was rumed by 2 sudden disaster’.” But the people who possess knowledge know.
that this universe {s not being roled by a deaf and biind God, but Ejr an All-Wise,
All-Knowing One -Who is deciding thé destinies. His decistons are pot subject o
Physical causes, bii the physical ezuses are subject o His will. His decisions 1o
debase or exall nations afe not iaken blindly but with wisdom and justice. In His
Book of Law there is also included the principle of retribution; according o which
the wicked are made to suffer for their evil deeds even in this world, on moral
grounds. The people who are aware of these realities, cannot explain away the
vccurrence of an earthquake by viting physical and natural causes; they will rather
look upon them as the scourge of warning for themnselves, and they will learn
lessons from it. They will try 10 understand those moral ¢auses because of which -
the Crestor. anuihilated a flourishing nation, which He Himself had created. They
will divert their conduct and ettitude from the track that brings Allah’s wrath to the
way that joins them to His mercy. - : :

47, For comparison, See AlLA‘raf:- 80-84; Hid, 74-83, Al-Hijr: 57-77,

ARARDIYA': T1-75, Ash-Shu'ara™. 160-174, Ai-*Ankabilt: 28-75, As-Saffat; 133-
|38, Al-(Qamar: 33-39. : . : '
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.68. This can have -severs! meanings and probably z)l are implied: (1)
“That you are not unaware of this aci's being wicked, but you ecmmit it knowing it
o be s0”; (2) “You are also wot unaware that the inan has not been created for the
nian's sex satisfaction bug the woman, and the distinction between them {inan and
woman) is net such as you cannot perceive, et with open eyes you commit this
ahounnable act.” {3) “Yoo indulge in this indecency publicly when there are
people: watching you™, as stated in Sirah *Ankbiit: 28, thus: * ... and you
induige in indecencies in your assemiblies. " . .

03. The word jabafar bere has been used jo the senge of folly and
stupidity. But even if it is taken m the sense of ignorance and lack of kuowledge, it
will mean: -“You do not know the evil Consequences of your acts. You only know
hat you arc deriving. sensual plessure, but you do por know whar Severe
punizslunent awaits you for this erimjnal and heinous pk-aaurn-seéicing. The scourge
of Allak is ready to strike you bur ¥ou are engrged in a senseless, filthy game with
impunijty, ™ '

70. Thal is, “Tha Prophet Lot had already been instructeg not 1o take (he
worman along beceuse she had to he destroyed along with her people.™ ..

7. From herc starts the second discourse, and this is its introductory

sentence. This introduction teaches how the Muslims shonld begin a speeck, That
15 why the puly Islamic-minded people have always been starting their speeches
and discourses with the praise of Allah and s_aiutatinn on His righteous servants.
Rut now this is looked upon as characteristic of bigotry, and the preseni-day
Muslim speakers have no idea of starting their speech with thase words, or feel shy
of doing so. | : S :
72, Superficially the question whether Allah is better or the false daities
appears 10 be odd. As a matter of fact, there can be oo questian of goodness in the -
false yods and, therefore, they cennot be compared to Allsh. As for the
polytheists, even they had ao misconception that Allah could be -::nmpamd to their
gods. But they were asked this question in order 1o be warned against their error.
For vbyiously none in the. world would do anything unless he saw some good in if.
Now if the polyltheists served their deities and implosed them for their needs
instead of Allah, and presentsd their offerings before them, this would be
meaniogless unless they perceived some good in them. That is why they have been
explicitly asked .to consider whether Aliah i better or their deities, for they could
net face and answer this forth-right question. Even the maost hardened palytheist
among them could not venluyre to say that their deitics were betier. But if they
acknowledped that Allah is better it would demolish their whole creed, for then it
would be enreasonable ta adopt the inferior against the superior creed.
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Thus, the Qur'in at the very outsst made the opponents helpless. After
this, pointed questions have been asked, one after the other, about the
manifestations of the power and creation of Allah o the effect: *Whose works are
© these? Is there besides Allab any other god also associated with these works? If
not, why have you then set up these others as your deities?™ :

Accnrﬂjng to traditions, whenever the Holy Prophet rc::it_el‘d this verse, he -
would immediately respond to i, saying: “Nay, but Allah is befter, and He aiope
is the Everlasting and Exaled and: High."

73. No one from among the mushrits could answer that someone other

than Allah hed done these works, or someone else was Allah's associate in doing
these. The Qur'dn &t other places seys with respect to the pagans of Makkah and
the Arab mwshrkin: “If you ask them, ‘Who has created the heavens and the
sarth?’ they will surely say: ‘The All-Mighty, the All-Knowing One has creatad '
them’.” (Az-Zukhruf: §) “And if you ask them, Who has created them? they will
surely say, “Allah’.” (Az-Zukhrof: 87), “If you ask them, ‘Who sent down rain,
water from the sky and thereby raised the dead earth back 1o kife 7" They will -
- surely say, ‘Allah™." (Al-*Ankabit: 63), “Ask them: Who provides for you from’
the heavens and the earth? Who has power over these faculties of hearing and
sight? Who brings forth the living from the dead and the dead from the living?
Who controls and directs the system of the universe?’ They will surely say, -
‘Allad’.” (Yidnus: 313, Not only the polytheists of Arabia but of the whole world
generally acknowledged, and acknowledge even todsy, that Allah fs the Creator of
the - universe and He alone controls and directs its system. Therefore, nane of them
tould answer this question even obstinately for the sake of the argumeni that their
(Geities were Allah's associates in those works, for if he had done 50, thousands of
his own people would have belied him saymng that, that was not their belief.

. This and the other questions that follow not only contain a refutation of the
creed of shirk (polytheism) but of atheism as well. For example, in this first very
question, it has been asked, “Who has sent down raitwater and caused to-spring .
up by it beautiful gardens?™ Just consider whether the presence of the substances
essential for the growth of countless kinds of plant life, in the soil or near the soil,
‘and the existence 1o water of those very qualities which are in accordanee with the
requirements of animal and vegetable life, end the evaporation of this water again
and again from the seas, and s condensation and raining regularly in different
paris of the earth from time o time, and the coordination between the s0il and the
air. the waler, the temparatures-efc.. conducive to proper growth of plant lite and
fulfilment of the countless requirements of every sort of animal life, could be just
accidental,, or the resalt of the wise stheming and planning the supreme power and
will of an Al-Wise Designer, And is it possibie that this accident shizuld continue
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W recur constantly for millions and millicns of years on end? Only an obstinate
persoi. who has been blinded by prejudice will regard i as accidental, for no teuth-
loving, sensible person can make such a senssless claim or accept it

74, 0t is not a simple . thing for the earth to be a place of rest for the
countless kinds of different creations living on it. If man looks into the wise
harmoay and coordination with which this ﬁphc:re of the earth has been established,
he is simply amazed and starts feeling that these harmonies awd concordances and
relations could nat be brought about without the grand design of an Al-Wise, All-
Knowing and Ail-Powerful God. This sphere of the earth is floating in space and is
not  rsling on anything, vet there is no commotion and no vibration in its
movement. Hed there been any vibration in it, such as we experience during an
carthquake, life could not exist here, This sphere comes before the sun and hides
from it regularly, which causes the alternation of the day and night. [{ad it turned
the sane face perpetually towards the sun and kept the other side always hidden,
no life could be possible hers, for on the bright side all life would have heen

shrivelled up, and on the dark side atl life would have been frozen to death. The
sphere is enveloped by a five hundred mile thick aimosphers, which protects jt
against the continual hombardment of meteors, otherwise the twenty million
meteors o the average, which dart towards the earth daily at 30 miles per sacond,
wolld have caused such destruction as would not have allowed any man animal or
treg  to survive, The same atmosphere controls the temperature, raises clouds from
the oceans, carries water to different parts of the earth and provides the required
gases thet sustain the human, agimal and plant {ife. Without it the earth could pot
become a fit place of rest for any kind of animal life. Just under the earth’s surface
all those minerals and chemicald which ar¢ essential to the survival of vegerable
and animal life -have been provided in abundance. Wherever (hese matural
resources do not exist, the land there cannot sustain any kind of life. A great siore
of water has been arranged on the earth in  the form of oceans, rivers, lakes,
springs and underground channgls and snow on the mouataing which melts and
flows down in the form of rivers, Without such an arrangement there could be no -
life. Then the earth has been endowad with an appropriate gravitational pull by
which +it Keeps the water and the air and all other things found on it attracted 1o if.
" If thiz pull had been = litte less strong, it could not have stopped the air and the
water from escaping. It would alse have so much increased the tempetaturs that
life here would have become difficult. On the other hand, if the gravitational pull
had been a little swonger, the atmosphere would have heen denser, its pressure
would have increased, evaporation would buve become difficult and reins
impossible; the ¢old would have increased and less areas on earth would have been
-inhakitable; men and enimals would have been shorer in size bhut heavier in
weight, which would have made movement difficult. Besides, this sphets has been
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Incated at a su:tahl: distance from the sun, whn:h is most approriate tor the
populetion here. If the distance had been longer, the sarth would have received
less of heat, the climate would have been much colder, the seasons much longer
and the earth would he hardly mhabitable. On the other hand, if the distance had
Been shorter, the intensity of che hieat along with other faciors would have renderad
it unfit for the kind of lifc man is living here, - - \

" These are afew of those harmonies and, concordances due to which earil
bas become a place of rest for its population. A man with a little common sense
who is aware of these facts cannot imagine for a moment that these concordances
have come into existence without the design of an All-Wise Creator, 8s a mereg
accident, nor can he ever concgive that a pod or goddess, jinn or prophet, saint or
angel, could have had any hand in the creation and bringing into operation nf th:s
grand design.

75. That is, the bodies of sweet and saline waters that exist on the sarth
but do ot jniermingl:. Underground water channels mostly flow separately with
sweet water and aline water side by side. Even in the middle of the bitter seas
there exist ai some places springs of sweet water: (heir current remajns separate
fram. the sea water and the sez passengers obtain their drinking water from ir. (For
further explanation, see, E.N. 68 of Sirah Al- -Furgan) .

76. The Arab polytheists themseives knew and acknowledged that Allah
slone could avert a disaster. Therefors, the Qur'n reminds them again and again
that they implore Allah alone for help when they are confronted h:.r A caldmity. But
when the calamity is removed, they start Invoking others besides Allak. {For
dl::talls see E.N.'s. 29 - 4] of Al-An‘am, Yanus: 21-22, E.N. 46 of An- Nahl,
and E.N. 84 of Banj 15:'&'11} And thia is not anly true of the Arab polyiheists but
of all polytheists; so much so thai even the Russian atheists who are tegularly
campaigmng  against God-Worship, had to invoke God when in the Sec::m::l Warld
- War ihey were tightly encircled by e German forces, :

77, This has twor mn:anmgi: () “He raises one generation after the other
and ooe nation after the aﬂu:r and (2). “Be gives you power and authority (o rule
in the ¢arth™. ' :

78, That 15, “He has made such arrangements by means of the stars that
vou can find your way-gven in the darkness of the night.” This is also because of
the wise planning of Allelrthat He has 'created such means by which man can
determine his direction and the.way to his destination in his journeys by sea and
land.: In the day time he is goided by different land-marks and the direction of sun-
rise and sun-set, and in the dark oights by the stars. In Bdrah An-Nah! this has
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been counted among the bounties of Allah: “He has p]awdlandmarks 10 direct
_people, end by the stars, too, they are guided aright.” (v. 16)

79. “Allah’s mercy”: the tain whose coming is promptly foretold by the
winuds. ] '

BO. The simple fact hat has been expressed in this one s:ntenm: i8 80 vast
in meaning and detail that s one considers it more and more Qen:p]y ON& RO&S ON
geting new and ever new proofs of Allah’s existenca and His' unity. In the first
Place, take the guestion of the creation itsalf. Man by his kmowledge has nat been
able to discover what is life, how and whereform it comes. 8o far the admitrer]
scientific fact is that the mere arrangement of inanimate mater by ite¢lf cannot
bring about life. Though the atheists assume, unscientifically, that life comes inip
existence automatically when all the elements essantial for its ¢reation combine
together accidentaliy in the right proportion, yet if the mathematical law of thance
is spplied to it, the popssibility of its oceurrence comes o nought. All atternipis
made so. far to produce animate matter cut of inanimate matter experimentally in
the laboratory have met with uwer failure in spite of emplaying every possible
carg. At the most what has been created is DNA, which is.the basic :ﬂnatltuent of
‘the living cell. This is the essence of life but not life itse)f, Life in jtself even now -
is & mdracle which cannot be explained scientifically eXcept by saying that it is the
result of 3 Crezator's will and command and design, -

Furthermore, life does not exist in a solitary f-::rm but in a limitless variety
of forms. Man has so far discovered more or less a million spe.mes of animals and
two hundred thousend species of plants on the earth, which in their constitution
and special characteristics are so clearly and absolutely different from cne another,
and have been maintaining their distinctive features since the eariiest known times -
50 consistentty that no Darwin could ever .give any rational explanation of this
greet variety of life except the existence of the creative design of One God. Not &
link has so far been discovered between any two specias, which might have broken
up the form of the characteristics and constitution of one species and might be
struggling to attain the characteristics and constitution of ancther species. The
whole' record of the fossils 13 without such a precedent, and among the existing
animais aiso there is no such “eunuch” in jis physical form. Any member of any
species - that exists is found with the distinctive featres of jts own species, and
every story that is invented and announced from tme to time sbout the discovery
of some missing tink is destroved by the facts themselves, Therefore, the inevitable
fact is that it is the All-Wige Designer, the Planner of creation, its Enforcer and itg
Fashioner, Who has endowed life with all its countless diffarent forms.

This was about the beginning of the creation. Now let us consider jts
reproduction. The Crealor has placed in  the constitgtion and make-up of every
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animal and vegetable species such a wonderfyl mechanism, which goes on
producing through its countless members sn endless race exactly with its own
distinetive form and nature and characteristics, and it never has happened even by
nostake that in these millions and millions of tiny sex workshops a certain
workshiop of a species may have turned out a specimen of a different species. The
observations of modern Genctics in this connection present wonderful facts, Every
plant has been sv endowed with the capability of procreating its species that the
new peneration should possess all the distinctive characteristics of it5 own species
and its every member should be distingpished in its special features from the
members of all other species. This element for the survival of the species and its
procreation is contained in g pert of a cell of every plant, which can be saen with
effort only through a most powerful microscope. This tiny engineer directs the
whole development the plant preciscly and definitely on the way which is the WaY
of itz own distinetive species, That is why all the plants that have cmerged from a
grain of. wheat any where in the world have in turp produced enly wheat, In no
-climate and in o region has it ever happened that from the whole race of a graio
of wheat even a single grain of barley might have emerged, The same is the case
with animals and men. None of them has been cteated just for once, but on an
inconceivably high scale 2 huge factory of reproduction is funcdoning every
where, which i constantly bringing into existence, trom the members of eVery
species,  countless, other. members of the same species. If one considers the
mHEroscopic germi of procrestion which along with all the distinctive features and
hereditary characteristics of its species is found in a small portion of its tiny self
and then looks at the extremely delicate and complex physiclogical system and the
subtle, intricate processes by which the procreative seed of every member of every
species produces a member of the same species, one cannot conceive for 3 moment
that such a fine and subtle system could come into being by itself, and then keep
on functiening by itself in millions and millions of the members of different
specigs, This thing stands in need of an Al-Wise Designer not only for is
begimuing but for its proper and perpewal functioning also it needs an
Administrator Whe is at once Wise and Ever-Living and Sclf-Subsistent, Who is
ever watching and guiding the work of these workshaps.

These facts destroy the very basis of an atheist’s denial of God as alsg of 2
polytheist’s creed of polytheism. A {oolish person only can think that an angeiora
jinn or a prophet or a saint has amy hand in this work of God, but no unbiased
person  possessed of 4 little common sense can ever say that this huge workshop of
production and reproduction with all its underlying wisdom and order started
working just accidentally and has since been working so autqmatically.

81. The question of the provision of sustenance aiso is nat so simple asa
person may feel it 10 be from a cursory study of this brief sentence. There exist on
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this earth millions, of animal and vegetable species, each comprising billions of
itembers having different food requiremencs. The Creator has arranged the means
of susienance for each species in such abundance and so within easy reach that
members of no species ever go without food. Then the agencies of the garth and
sky which combine and work together in this system are variad and countless,
Unless there is the right kind of coordination and harmony between the heat, light,
air, water and the r;lwf:rse substances of the earth, not a singlg parhc]c of food can
he produced. .

_ Can anyone conceive that this wise systern could come about just
accidentally , without the imtelligent planning and design of an All-Wise Creator?
And can anyhody in his senses imagine that in this system there could be any hand
of & pim or an angel or the spirit of a pious man?

82, That is, " You should either bring a proof ta show that someone else is
an assoeiale of Allah in these works, pr, if that is not possible, you should at least
explain by an argument why you should worship and serve any other god beside
Allab, when One Allah alone has done, and is doing, all these works.”

83. In the preceding verses, arguments bave been given 1o prove that
Allah is the One and only Deity when considered from the viewpaint of creation,
design and provision of the means of sustenance. Now in this verse it is being told
that from the viewpoint of knowledee too, which is an important atribute of
Godhesd, Allah i Unigue and without associate, Whatever creations are therein
the heavens -#%d. the - earth, whether angels or jinns, prophets and saints, er other
men and other creaturss, they have only limited knowledge. Something is hidden
from all of them. The hll—ﬂnawing One is only Allah, from Whom nothing
whatever of this universe is hidden, and Who knows every thing of the pas[ am.’l
the present and the future.

The word ghaib means smmeﬂling hidden and covered. As a termic
implies everything which is. unknown, and beyond one’s sphere of knowledge ang
1ufum1aunn There are many things in the world which individually are known 1o
some ‘ human beings and unkaown to others. And there are many others which
taken as a whole have never been known (o any of mankind, nor are khnown at
present, nor will be known in the future. The same is the case with the finns and
the angels and other kinds of ¢reation: certain things are known to some of them
and hidden from others, and many things hidden from all of them and known to
none. All kinds of hidden things are oniy known o One Being, the hll-ﬁnnwmg
MIah For Him nothing is unknown evervihing is known and ewdem

In order to bring out this reality the method of the question as emploved
abave wlth n:gard k creation, design and sustenance of the unjverse has not been
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adopted here. The reason is that the manifestations of those attribytes are ¢lear and
" evident which everyone sCes, and which even. the pagans and polytheists
acknowledged, and do even today, that they are the works of Altah, So, the
argument- adopied above was: When alf these works, as ¥ou admir, are being done
by Allah, andno one else is His partoer in these, why have you then made others
His associates i Divinity, and in His worship? However, the aticibute of
kiiowledpe has no perceptible manifestation which may be raferrekd,m and poioted
ont. It can be comprehended only by thought and reflection. Therefore, it has been
Fut for_wﬁrd 8% an assertion instead of a question. Now it is for every intellipent
person to think and consider for himself whether it is reasonable to believe that
there should be any ather than Allﬁh* wha is all-knowing, i.c. who knows 211 those
conditions and things and realities which existed in the universe in the past: or
exist now, ot will exist in the future. And if there is none omer who is ail-
knowing, and cannot be, then is it reasomble to balieve that any of those wheo are .
ot aware fully of the realities and conditions and circwmstances can become the
answerer of the people’s prayers, fulfiler of their needs and renwver of their
hardships ? '

There is a subtle relationship benween Divinity and the knowledge of the
unscen and hidden. Since the earliest times in whatever being has man imagined
the presence of an suribyte of Godhead, he has teken it for granted that it knows
everything and nothing is hidden from it. In other words, it is self-evident for man
to believe that making or marring the destinies, answering the prayers, fulfilling
the  needs and helping everyone in need of help, can be the work of the being who
knows everything and from whom nothing is hidden. Thar is why whomever man
has regarded ax possessor of the powers and auwthority of Godhead he has
necessarily regarded him as the knower of all hidden things as weli, For his
intellect testifies rightly that knowledge and anthority zre inter-dependent. Now if
it is a fact that none but God is the Creator and the Designer and the Answersr of
the prayers and the Providence, as has been proved in the foregoing verses, then it
is also a self-eyident reality that none but God is the Knower of the hidden things.
After all, whoid his senses could imagine that an angei I 4 jinn or 4 prophet or a
sant or any other creature would be knowing where and what kinds of animals
existed i the oceans and in the atmosphere and under the layers of the earth and
upon us surface? And what is the correct number pf the planets in the Heavens?
And what kinds of creatures exist in: each of them? Ad where is sach ane of these
creatures living and what are its requirements? Al this should necessarily be.
Knowi to Ailah, because He has created them and He alone has to watch over their”
conditions and contrel their affasrs and arrange for their si¥tenance. But _ﬁﬂw can
some one ¢lse with his Homited sejf have this vast and a]l~=mlirei-::ing knowledge and =
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what has he to do with the functions of creation and susterance that ke should
koow these things?

Then this quality i3 also not divisible in the sense that a persom, for
instance, may be the knower of everything on the earth, or the knower of
everything conceming human beings only, on the earth, It is in the sarme wiay -
indivisible as are God's Creativity and His Providence ang His Self-Subsistence
indivisible, After all, how can It be possible for one to know alf the affairs and all
the conditions and states of all human beings who have been bormn in the world
since the beginning of creation, and will be born ll Resurrection, from the fime
their mothers conceived them 1ill the time they will breathe their last 7 And how
- and wiy will he know all this ? is he the creator of thexe countlass multitudes 7
Did he create their seed in their fathers’ sperm-drop 7 Did he mould and shape
them in their mother’s womb? Did he arrange for their normal birth? Did he make

the destiny of each one of them? Is he responsible for taking decisions wiih regard
to their life and death, their health and ill-health, their prosperity and adversity.
and their rise and fall in the world ¢ And since when did he hevome responsible
for it? Sioce before his own birth or since after it ? And how can these
responsibilities rermain confined only to hutman beings? This is only a part of the
univorsal administration of the heavens and the egrih. The Being Who is
controlling the whole universe is the Being Who alone can be responsible for the
creation and death of men, for restricting and extending their provisions and for
meking and marring their destinies.

That is why it is a fundamental articie of Islam that none pther than Allah
is the Knower of the hidden and unseen things, Allah may disclose whatever of His
information He wills to whomsoever of His servants He pleases and bless him with
the knowledge of one or more of the hidden things &s a whole. Being the Knowar
of all hidden and unseen things is the attribute only of Allah, Wha is the Lord of
all creation “He alome has the keys of the 'unseen’ of which none has the
knowledge but He." {Al-An‘sm: 59 “Allah alone hgs the kmowledge of the Hour:
He alone sends down the rain and He alone knows what is (taking shape) in the
wombs of the mothers. No living being knows what he will earn the next day, nor
does anybody knoaw. in what land he will die.™ {Zagmin 34) "He knows what is
efore the people and also what i§ hidden from them; and they cannot comprehend
mything of His knowledge save whatever He Hitaself may please to reveal.” (Al-

~ Bagarah: 23%).

The Qur'dn does 0ot rest contant with this general and abzalute negation
of the knowiedge of the hidden and unseen for the different forms of creation, bt
about the Prophets in partictiar, and the Holy Prophet Muhammad (upon whom be
Aliah’s peace) himself it clearly says that they do not possess the konowledge of the
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hidden and unseen, and that they were given only that mych knowledpe of the
hiddén by Allah as was necessary to enable them to carry out the duties of
Prophethood. Siirah Al-An*am 50, Al-A'raf: 187, At-Taubah: 1G1, Hud: 31, Al-
Ahzab: 63, AlL-ALgaf: 9, At-Tehrim: 3 and Al-finp- 26-28 do not feave any room
for doubt i this regard.

All these elucidetions of the Qur'an support aad explain hte verse under
discussion after which there remains no doubt that looking upon ancther than Allah
i3 the knower of the hidden and unseen and believing that someane eise zlso
possesses the knowledge of all the past and future events, is an absalutely un-
Islamic belief. Bukhari, Muslim, Tirmidhi, Nasi'l, lmim Ahmad, Iba Jarir and
In Abl Hiatim have cited this saying of Hadrat 'A’ishah tirough guthentic
reporigrs: “Whoever claimed that the Haly Prophet (peace be vwpon himt) kneaw
what wae going to hippen the next day, accused Allah of lying, for Allah says: O
Prophet, say, ‘None in the heavens and the earth has the knowledge of the hidden
and unseen but Allah’.” Tbo al-Mundhir has reporied this on the authority of
"[krimah, the well-known pupil of Hadrat *Abdullah bin * Abbgs: “A person asked -
the Holy Propher: O Muhammad, whep will Resurrentiunlhe? And our territory is
suffering from famine: when will it rain ? And my wife is pregnant: what will she
deliver, a boy or a giri? And [ know what I have carned today; but what shali [
“arm tomorrow? And 1 know where { was born, bt where shall I die?" In reply, -
the Holy Prophet recited verse 34 of Strah Lugman ag cited above. Then the well-
known Tradition as reported in Bukharl: and Muslim and other works of Hadith
also supports the same, According to it one of the questions asked by Anpel
Gabriel from the Holy Prophet when he sat among the Companions in human
shape before him, was: “When will Resurrection e?™ The Haly Prophet replied:
“The one being questioned kfows no helter than the ope questioning.” Then
added, “This is one of those five things whose knowledge js possessed by nions but
Allah,” and then he récited the above-cited verse of Siiran Lugruan | '

84, That is “Those wvthers about whom it is thought that they possess the
knowledae . of the hidden and, therefore, are reparded ag parters in Divinjty, are
themselves unaware of eir foture. They do not know when will Resurrection be
when Allah will cuise them up again. '

_ 83, After warning the peopls abou: their basic EITOrs with regard to
Divinity, it is being said that the reason why these people are invelved in these
errors is not that they have reached this conclusion after serious thought and
d:liheratiunl that there exisi other beings also who are Allah’s associatas in His -
Divinity, but the sctual reason is thar they have never considered this matar
seTiously. As they afe umaware of the Hereafter, ur are in doubt about it, or are

{fCoztd. on p 564
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O Prophet, do not grieve for them nor feel distressed at their
" machinations. 87T hey say, “When will this threat be carried out if
you are truthful?”8 Say  “Ng wonder that 2 pare of the torment you
wish to be hastened, may well have 'apprnachﬁd you. "% The fact is
that your Lord is highly Gracious (o the people, but most of themn are

not grateful.® Ne doubt vour Lord knows fully weil what they keep -

hidden in their breasts and what they reveal ' There is no decrer thing
in the heavens and the #arth, which is not recorded in a clear Bogk

The fact is that thig l.'}'ur‘ﬁ'n tells the children of Israel the
reality of most of thoge things in which they differ:¥? and this 15

Guidatice and 3 Mercy for the believers. 94 (Likewise) your Lord will -

surely judge between these people® as well by His Compmand, and He
Is the All-Mighty, the Ali-Knowing_se Therefore, O Prophet, put your
trust in Allsh: you are certainiy on the manifest Truth. You cannot
make the dead o hear you,?7T nor can convey your czll to the dear,
who have turned their backs and are running away from you,% nor
can guide the blind against their errors.%? You can only make those
beople to listen to you, who believe in Our Revelaficns and then
submit (to. Us) cumplgte]:,r. '

And when the time of the fuifilment of Oy Decree approaches

- Lhem, '™ Wea sha]] bring forth a beast for them from the earth, which
will speak to them (zbout this) that the peapls did not believe in Our

Revelations, 10t Ang imagine the Day when We shall gather together

from ¢very community 8 host of those people who used to treat Qur
Revelations as false; then they will be arranged (according to their
Classification and merit} until when all of then will have arrived,
(their Lord) will ask them. “Did you treat My Revelations as falze
whereas you did not comprehend them by knowledge?'2 If not this,
what else were you deing? "3 Ang the thresr of the torment will be
carried out on them in consequence of their wicked deeds; then they
. will not be abie o utier a word. Did they not perceive rhat We had
ordaimed the might for them o have rest in it, and mads the day
oright?™  Surely  in this there were many Signs for those who
believeq, 103 |

"And on the Day when the Trumpet will be blown, all those

who are m the heavens and the carth, shall be struck with terror!fs. .
except those whom Allah  shal? be pleased to protect.—And all shali

70-75

76-81

-82-86

87-90
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present themselves before Him in submission. Today, you see the
mountamns and think that they are firmly set, but on that Day they will
be flying about like the clouds; this will be a manifestation of the
powers of Allah, Who has ordered everything with wisdom. He is
fully aware of what you do.!®” He who will bring pood deeds, will
have a reward better than that,!% and such people shall be sscure from
the terror of that Day.'® And the one who will cofne with evil deeds,
all such pecple shall be flung upon their faces into the Fire. Can you
be rewarded except in accordance with your deeds? 0% | -

Contd, fromm p 5617

blind to it, their heedlessness of the Hereafter has deveioped in them an ufterly
irresponsible attitude, They are not at all serious about the universe and the real
problems of their own lives, They do not bother to know what rezality is and
whether their philosophy of life accords with that reality or not. For, according to
. them, in the end the polytheist and the atheist, the monotheist znd te agnostic, all
will become one with the dust after death, and nothing will bear any fruit.

The theme of the Hereafter is contained in this sentence of the preceding
verse. “They do not know when they will be raised back 1o lite.™ In that sentence
it was said that those who are made deities— iha engels, jinos, prophets, saints,
etc., do not themselves know when will Resurrection be. Here three things have
been said about the common polytheists and the atheisis: {1} They do not at all
kuow whether there will be any Hereafter or not; (2) this lack of informartion on
their part 15 not due to the reason that they were aever informed of this, but
because they did nor beiieve in the information given to them and doubted jts
authenticity; and (3} they never bothered to consider with due thought and
serivusness the arpuments that were advanced about the coming of the Hereafter,
but they preferred to remain blind to it. | |

BG. Tins brief sentence contains two strong arguments for the Hergafter ag
well as admonition: :

Firstly, those cummunities who rejected the Hereafter could not help
becoming criminals: they lived irresponsibly; they commimed crueliics and all
kinds of sin; and ultimately their moral depravity led them to utter ruin, This
continuows  experience - of human  history which is testified by the doomed
communities all over the world, clearly shuws that belisf and unbelief in the
Hereafler has a deep relaticnship with the soundness or the unsoundness of human
behaviour. RBelief in it generales sound behaviour and denial of it umsound
behaviour. This is 2 clear proof of the fact that belief in it is in accordance with the
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reality; that is why belief helps life to follow the right path. And rejection of it 15
against the reality; that is why rejection leads life into crooked alleys.

Secondly, the destruction of the communities, which hecame crimingls,
one after she other, in the long experience of history is a clesr pointer o the fact
that this uiiverse is not being ruled by the deaf and blind and sensaless forces, but
this is a wise system which is functioning secording to the unalterable law of
relribution, which is dealing with the buman comomnlties only txh\mma] grounds,
in which 00 commtmity is given long encugh rope o commit whatever evit it likes
and continue to enjoy life and commit injustices afeer it has once risen 1o powet
xnd prosperity. But when a wicked community happens 1o teach a certain stage, a
mighty hand topples it from power and hurls it into the abyss of ignomimy, Anyone
who realizes this fact can have 1o doubt that the same law of retribution calls for
~ the establishment of a new world after this world, where all individuals and nations
and the whole mankind collectively should be rewarded and punished for their
deeds. Por the requirements of justice cannot be fulfilled only by the destruction of
a wicked mnation; this dises not in any way redress the geievances of the oppressed
people; this does not punish those wha had enjoyed life and left the world before
the coming down of the scourge; this does not also taks to task those wicked
people who wenr on leaving behind them Iﬁglmﬁ of immoralities and deviarions
for the coming generations. The tormwent that visited the nation ouly put a stop to .
the further tyranmcs of its last generation. The court has ot yet started working,
to punish every wicked person for the evil done, 10 COMpensate svery oppressed
~ person for the losses incwrred, and to reward all those who atood by the right

agauinst the onslaught of evil, endeavoured 1o reform things and faced persecitions
in this way throughout their lives. All this should necessarily happen at some time.
For the continuous operation in the world of the law of retribution clearly points to
the temperament and technique of the ruling government of the umiverse that it
Judges human deeds by maral standards and punuh:i and rewards them
accordingly, '

Br:mdes these two arguments, ﬂlt aspect ﬂfadlmmnunmthisverse is:
“learn lessons from the fate of the guilty peauplr. of the past, and do not persist in
the foclish belief of the denial of the Hereafter, wh:ch, in fact, was responsible for
making them criminals.”

§7. That is,”“You have dope full justice to your mission of preaching.
Now if they do not listen to you, and wish to persist in their folly and deserve the
Divine torment, you shoufd not consume yourself by being distressed and grieved
at their condition. Then, why should you fee] vexed at their mean machinations
that they are devising in order ko fight the truth and to frustrate your movement of
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reform 7 You have Allah's power at your back, If they do not fisten to you, they
will only be harminy themselves, not yau, "

88. The same threat which is implied in the Preceding verse. What they
RNt was: “When will the scourge with which you threaten us avertake us? Why
are  wo noi being punished when we have not only rejected you but have also done
whatever we could to frustrate your mission?”

89. This is a royal way of saying a thing. When words like *perhaps”,
“no -wonder”, etc. oceur in the Divine discourse, they do not contain BNy 3¢ise of
doubt, but express Allah's Independence and Self-Sufficiency. Allah's POWer is 50
grear that His witling a thing and ie happening is one and the same thisye. It is
inconceivable that He  should will a thing znd it should not happen. Therefore,
when He says, “No wander it may well he sa™, it means, "It will certainly be so if
you do not mend your ways.” - o

Q0. That is, “It is Allah’s mercy that He does oot szize the culprit
inmediately after his commission of a criine but gives him respite 1o reform
himsell, Buot most people are not grateful for this, and do not utilize the period of
respite for their reformation. On (e contrary, when they see¢ that they have not
been taken to task innoediately, they form the idea that there is nove to call them
to account. Therefore, they are free to do whatever they like and they should not
listen 1o any word of admonition™. ' '

Q1. That is, “He is not only aware of their apen misdeeds but is 2isa fully
aware of the malice zod spite which they ars cimgealing in their hearts and the evil
plots which'they are making secretiy. Therefore, when the time cones w call them
1o ;ic-:nu_nt, they will be taken to task for everything done and thought,”

92. Here by “Book™ is not meant the Qur'an, but the Divine Record in
which everything has beeu registered. ' : :

93. This semence is connected will the foregoing theme as well az with
what follows. In the first case, it means that it is a \nanifestation of the knowledge
of the All-Knowing God thai Ie is explaining through a pentile (non-Jew? in this
Qur'an the reality of those events which area part of the lscaelite history, and
wihich are being disputed by the Iearned men of the Israglites themselves, (The
taamples of this iave been given in'the early part of this Sirah s explained in our
Motes). In -the second case, it means that Just as Allah hag decided those disputes,
s e will decide this dispute alzo which is going on between the Holy Prophet
Mul}umﬁmd ({@ay Allah’s peace be upon him) and  his apponents as i who (s .
following the trath and who the falsehond. S0, 4 few vears after the revelation of
these verses the Decision came before the whole worid. In the same land of Arahia
ald  in the saine clan of the Quraish there was not left a single person who was vt
vimvinced  that it was Muhammad (upon whom be Allah's peace) who was
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following the Truth and not Abj Jah and Abu Lahab. Even the children of ihese
people. admstted that their fathers were in the wrong.,

94. That is, "It is Mercy and Guidance for those who accept the message
of the Cur'an and believe in what it presents. Such people will be saved from tha
errors ‘in which their own people are involved. They will find the right way of life
by means of the Gur'an and they will be blessed with such favours by Allah,
whick the disbelievers among the Quraish cannot even imaghe today.™ This
shower of Allah's mercy was also witnessed by the world after a tew years. The
sawe people who were living unknown lives in & corner of the Arabian desert and
could at the most beconx successful raiders in the state of unbeliel, suddenly
emerged after their belief in the Qur'an 25 the puides of the world, leadets of the
nations, makers of numan ﬁ:ivilizatiun and rulers over a vast part of the worlg.

93. “Between these people™: Between the disbelisvers of the Quraish and
the believers. :

96. That 15, “Neither can any power withhold His judgement from being
entorced, nor is there any chance of an error in His iwlgement.”

97. “The dead™ Ihe ones whose consciences are dead and whose
stubboriness, obstinacy and love of the usage and custom have deprived them of
the sense of discrimination between the Truth angd falsehond,

98. Thet is, “Who not oaly close their ears against what yon say, but slink

away frat the place where they fear they might hear what you say.

23 That is, “Itis none of your job to pul them farcibly to the right way
aud drag them along with you. You can only tel! thermn by the word of mouth and
by your examople that this is the right way and the way they are tollowing 15 the
wrong way. Bat how can you guide the one who has closed his eyes and is nol at
all inclizied to see anything?™ -

100. That is, “...when Resurreciion which they are being promised will
approach.” -

171, Accm'ding to Ibn *Umar, this will happen when there remains no one
in the world to command the people to do good and forbid them to do evil, Thn
Mardityah has reported-a Hadizh on the aothority of Abu Sa'jd Khudri; according
k0 which the lamter heard the same thing from the Holy Prophet himself. This
shows that when man gives up the duty of exhorting others o do good and
forbidding them to do evil, Allah will bring forth a beast to serve as the final
warning fust before Resurréetion, This, however, is not clear whether it wil] he
just one beast, of 2 particular species of heasts, who will spread all over the earth.
The words déﬁfmar-an—mmiﬂf—m'@' might contain both the meanings. In any case,
what it will say will be: “The peaple did not hﬂiiwe:mlah's Revelations in which
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Resurtection was foretold. Now the same Resprection 1s about to come; let
everyone know that what Allah said was true”. The sentence, “The people did not
believe in Qur Revelations”, is either z part of the beast’s own speech, or Allah's
aarration of its words, If thr.':a: are its own words, the word “Our” will be
understpod in  the style of an official who speaks on behalf of his government and
not on  his persomal behalf. In the second case, since Ailah is narrating the beast’s
words, He has used “Our Revelations™ in the pormal sense,

As 10 the time and occasion of the appearance nfﬂtm beazt, the Holy
Prophet has said: “The sun will rise in the west and the beast wili suddenly sppear
in the open daylight. Whichever of these signs appears first, it will be closely
followed by the other.” (Muslim) In the other traditions related in Muslim, Tbn
Mijak, Tiomidhi, Musnad Abmad, ete. the Holy Prophet foretold that the signs of
Resurrection—emergence of the Anti-Christ (Dajidl), appearance of the beast,
smoke and the rising of the sun in the west -will appear one after the ather.

. As for the nature, general appearance, place of appearance and other
details aboul the beast, contradictary traditions have been reparted, which only
cavse confusion and are not relevant to the object fur which this thing has been

- mentioned in the Qur'an. .

As Tegardg the beast's speaking to uuman beings in a human language, this
will be a manifestation of the power of Allah, Who can give the power of speech
to anything He pleases, He will give this power only to a beast before the event of
Resurrection, but when Resurrection will have wken place, each limb of man—his
ears, his eyes, even his skin—will speak out and give evidence in the Court of
Allah, as has been clearly stated in HE Mim As-Sajdah; 20-21: “Then, when all
will have reached there, their cars and their eyes and their very skins will bear
witness against them concerning what they had been doing in the world, They will
say (i their skins, *Why have you borme witness agningt us?' They will reply, 'The
same God Who has given speech to everything has given us speech’,”

102, That is, “You did not deny My Revelations on the basis of same
scientific mvestigation, which Im ight have pruver.l them to be false, bt vou denied
them without any sound reason. ™

i03. That is, “If it is not 50, can fﬁu then prove that you treated them as
false only after a thorough scientific investigation through which you came io
kuow that the reality was not that which was being presented in these verses?™

104, That is, “Twnnmufﬂwmumlﬁusignswmsuchwhmhmnywere
observing at all times, whose: benefits they were enjoying every moment, and
which were not hidden even from a blind or deaf or dumb person. While they
benetited by the rest: at night and the oppormnities afforded by the day, why did
they not-think that it is & system devised by an All-Wise Being, Who has
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established the relationship between the sun and the earth preciscly to meet their
requirements and needs ? This caonot be g mere accident, for it clearly manifests
purposefulness, wisdomn and planning, which cannot be e characteristic of the
blind . forces of nature, nor the work of many gods. It can only be 4 system
established by the Omne Creator and Master and Dispaser, Who is ruling over the
carth, the moon, the sun and all other planets. From the observas; of this single
phenomenon they could Judge that the alternation of the day andg,;ht testified 10
the truth that We have conveyed through Cur Messenger and Our Book. ™

105. That . js, “It was not something incomprehensible efther. There were
among their own relatives, their own clan and their own brotherhood people like
themselves, who had seen the same very Signs and beligved that the creed of Gad-
worship and Faufid wowards which the Prophe! was inviting them was precisely in
accordance with the truth and reality. ”

106, Far a detailed discussion of the blowing of the Trumpet, see E.N, 47
of Al-An‘am, E.N. 57 of Ibrihim, B.N. 78 of Ta Hi, E.N. I of Al-Hajj, E.N.'s.
46, 47 of Y& Swn and E.N. 79 of Az-Zumar. -

107: That is, “Prom such God yow should nat expect that after giving you
the powers of intellect ang diserimination and control over things, He will remain
unaware of your deeds and actions and will not see how you have been using the
delegated authority in the earih '

108. The reward will be better in fwo ways: (1) It will be higher than what
4 person will actually degerve for his good deeds; and (2) it will be everlagting and
for ever though the good act was temporary and its influence confined to a limited
period only.

109. That is, “Though the terrars of Resurrection will stun and confound
the disbelievers, the believers will remain safe and secure from them, for
everything in the Hereafter will be according to their expectations. They had
already known from the messages brought by the Messengers of AlMah that
Resurrection will teke place, and a new World will be established when everyone
‘will be called 1o acoount for his deeds. Therefore, they will neither be bewildared
nor alarned, which will be the case with thoge wiio had denied this Day and
remained heedless of it, til] their lest breath in the world. They will also be
satisfied because they had worked for this Day and had brought NECEssary
provisions from the world for theit success here. Therefore, they will not be
stupefied and eonfounded &3 will be thoss wha had invested al) their Energies and
JLapabilities ‘in their struggle for achieving worldly successes only, and had never

- thought that there would be life hereafter also for which they should make some
pi‘nvislnni Contrary to them, the believers will be satisfied that the Day for the

[Conued. on p. 570
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() Mubammad, say to thern:} “What I bave been commanded is
* thar [ should worship the Lord of this City, Who has made it sacred,
and Who is the Owner of every thing. 1" [ have been commanded to live
a8 a4 Muslim and to reeite the Qur'an.™ Now whosoever follows the
guidance, will follow it for his own good, and 1o him who poes astray,
say, “I am only a warner.™ Say to them, “Praise is only for Allah; very
soon He will show you His Signs, which you shall recopnize; and your
Lord is nol unaware of what you do.”

Contd, from p 509

sake of which théy had given up the unlawfui benefits and pleasures of life and had
underpone hardships and toil, had at last come, and they will not be deprived of
the rewards of their works.™

109a. At several places in the Qur'an it has been stated clearly that an evil
will be punished in the Hereafter only to the extent of the evil cormmiited, but a
ruod act will be rewarded much more genertusly by Allah than what the doer will
actuaily deserve for it. For more examples of this, see Stirah Yious: 26-27, Al-
Qasas: &84. Al-‘Aukabin: 7, Sabd’: 37-38, Al-Mu'min: 40,

110. As this Sfirah was sent down at a stage when the messape of Islam
was confined 1o Makkah and i addressees were the people of that City only, it
was said, “I Dhave been commanded that I should worship the Lord of this City."
And the characteristic of the Lord was staied 19 be that He had made that City
sacred. This was mcant o warn the dishelievers of Makkah, as if to say, “ You
may  if you 50 like prove thankless to that God Who has done you the great favour
nf making this City of yours a haven of peace in the strife-ridkden land of Arabia,
and Who by His prace has made it the centrs of spiriteal affiliation for the whole
of Arabia, but [ have been commanded to be grateful to Hing ang bow down before
Him. None of your deities had the power to make this City a sancluary and make
the quafretsene and plundering tribes of Aribia have respect for ir. 1 cannnt
abandon . my real Benefactor and bow down before those who have doue me no
Cavour at all.”™ -



